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TO THE DEAN OF CHICHESTER. 



My deab Mr. Dean, 

I hope you are not so wearied with perusing the 
correspondence which has been recently carried on iu 
the Guardian and elsewhere, with reference to the 
Athanasian Creed, as to refuse a reading to one more 
letter on the subject, of somewhat greater length than 
any which has recently appeared. I have some rays of 
light to throw upon its. use and history which have not 
been as yet collected ; some few suggestions to make as 
to its continuance in our services, founded upon past 
usage, which do not appear to have been offered by 
others. 

And may I begin my remarks by a few notes on 
our Thirty-Nine Articles, in the eighth of which, as we 
all know, mention is made of Athanasius' Creed? I 
s. 1 



2 Original Object of 

have often remarked in private, although I do not know 
that I have ever expressed my convictions in print, 
that almost all the Commentators on these Articles have 
omitted to call due attention to their true and original 
import. They are sometimes called Articles of Com- 
promise, sometimes regarded as a yoke almost too 
heavy to bear. In his famous Tract No. xc. Mr Newman 
spoke of the Protestant Confession as drawn up " with 
'*the purpose of including Catholics:" Lord Chatham 
is said to have spoken or written of our " Calvinistic 
"Articles:" but, so far as I can discover, few if any 
modem writers have cared to investigate the origin and 
intention of these Articles, or to give an account of 
them with especial reference to the object which their 
original framers had before them in their preparation. 

Thanks to the labours of Archbishop Laurence 
and Dr Jenkjms, it is now universally acknowledged 
that the Confession of Augsburg suggested the idea, 
and to a certain extent the language, of some of our 
present Articles. But with this acknowledgment we 
are generally called upon to content ourselves ; no in- 
formation is given in our books as to the object of this 
Confession of Augsburg. I will venttire to supply this 
lack of information. 

The Confession of Augsburg, then, was drawn up (by 
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Melancthon chiefly) as a kind of manifesto of the 
opinions of the Protestant party in Germany. It con- 
sisted of two parts : the first, enunciating the belief of 
" our Churches " on matters of the faith : the second, 
the objections of "our Churches" to certain points of 
recent ritual The first part ended with a clause of 
whidi this is a translation : " This is a summary of the 
" doctrine held by us, in which it may be seen that 
"there is nothing which differs from the Scriptures, 
"or from the Catholic Church, or from the Roman 
" Church, so far as it is known by its writers. HencQ 
"it may be seen how unkindly they are judging, who 
"demand that we shall be treated as heretics. But 
" we do dij0fer in regard to certain abuses which have 
"crept into the Churches without definite authority," 
and these abuses they proceeded to enunciated Thus 
whilst the first part of the Confession avowed the 
belief of the Protestant Churches in regard to God, 
original sin, the Son of God, the Church, the culim of 
saints, and so on ; the second part contained protests 
against the withholding of the cup, the celibacy of the 
clergy, the abuses of Confession and monastic vows, 
the power assumed by the priesthood; and the epilogue, 

^ SyUoge Confeznonum, Oxford, 1827, p. 133. 
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4 Original Object of 

signed by the Elector of Saxony and others of the Re- 
forming party repeated the statements of the text, and 
added that there were other grievances besides, such as 
the traffic in indulgences, pilgrimages, and the abuse of 
excommunication: they complained of the disputes 
between the secular clergy and the monks in regard to 
parochial rights, confessions, burials, and other innume- 
rable matters ; but added that they had contented them- 
selves with reciting what was necessary to shew that 
neither in doctrine nor in ceremony was anything 
received amongst them which was contrary to Scripture 
or the Catholic Church, for it was manifest that they 
had guarded most carefully that no novel or impious 
doctrines should creep into their Churches*. 

It was at a later epoch that the Augsburg Con- 
fession was erected into a doctrinal test of the fit- 
ness of a candidate for the ministry. 

Such was the manifesto which the Lutheran divines 
who came to England at the invitation of Henry in 
1538 laid before the Bishops, whom they desired to 
unite "in a firm consent" with them on the subject 
of the Reformation. They were of course anxious to 
induce the English authorities to adopt their formula 

^ SyUoge Confeaionum^ p. 158, 
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in its completeness, but this our Bishops declined to 
do. They discussed many subjects together, and at 
length they agreed on points of faith : but Henry 
clung to the abuses in the ritual. A manifesto was 
prepared on the formeif: the now famous thirteen 
Articles were drawn up for the purpose. Many of these 
were nearly verbal copies of corresponding Articles of 
the Augsburg Confession; and this identity of form 
I appeal to as indicating that the object of the com- 
pUation was the same. The Articles were intended to 
exhibit the belief of the English Church ; to shew that 
it agreed in all things with the Church Catholic, even 
though it might disagree from the Church of Bome. 
We meet continually with the words — we consider, we 
condemriy we teach, we use, we believe, we say *. 

And I have little doubt that I can convince you, 
that the same original object is still perceptible in 
our present series ; our Articles exhibit, even in their 
altered form, that they were put forth to the world as 
the manifesto of the Church of England. They were 
revised and accepted by Convocation in 1562, and 
published in the next year with the title " Articuli de 
"quibus in synodo Londinensi, Anno Dom. MDLii. ad 

^ Hardwick, History of the Articles, Appendix ii., from Dr Jen- 
kyns* edition of Cranmer's Works, VoL iv. p. 273, Ac. 



6 History of Subscription 

*^ toUendam opinionum dissensionem, et consensum 
"veraB religionis firmandum, inter Episcopos et alios 
"eruditos viros convenerat." When they were al- 
tered in 1662, this was the form in which they were 
adopted by the Bishops: "Hos articulos fidei Chris- 
"tian8e...Nos archiepiscopi et episcopi utriusque pro- 
'^ vincisB regni Anglise in sacra synodo provinciali legi- 
"time congregati recipimus et profitemur et ut veros 
" atque orthodoxos manuum nostrarum subscriptionibus 
''approbamus\" Thus was the acceptance by the 
Bishops of the revised series left on record, and the 
clergy of the lower House of Convocation signified their 
assent in the same way. And they were published by 
the Queen's printers with a declaration that the Queen 
had given them her royal assent. 

But, this notwithstanding, they could only be as yet 
regarded as a Declaration of the faith of the Church 
of England ; there is no proof that they were intended 
to be used as they have been used since 1571. Mem- 
bers of the Convocation were called upon to subscribe 
them, because they were to be put forth as the work 
of Convocation, and their subscription was necessary 
so to recommend the Articles ; but subscription was 

^ Dr Lamb, p. 20, from the Goipns Manuscript, 
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not. enforced on others. The only doctrinal test as yet 
required, was furnished by the question imd answer in 
the Ordination Service: "Will you give your faithful 
"diligence always so to minister the Doctrine and 
" Sacraments and the Discipline of Christy as the Lord 
" hath commanded and as this Bealm hath received 
"the sameM" But the Bealm had not received the 
Articles of 1562. Hence the earnest petition of the 
fifteen Bishops to the Queen in 1566 (Parker's Corre" 
6pondence, ccxxv.), that she would permit the House of 
Lords to proceed with the Bill which had passed the 
House of Commons, "concerning uniformity in doc- 
*' trine and confirmation of certain Articles agreed upon 
"by the whole clergy of the realm,'* because, among 
other things, " for want of plain certainty of articles 
" of doctrine by law to be declared, great distraction 
"and dissension of minds is at present among your 
"subjects, and daily is likely more and more to in- 
" crease." Of the clauses of the Bill we are ignorant, 
but there is no evidence that either the Bishops 
or the House of Commons intended to enforce sub» 
acripiAon; Parker and his sufiragans prayed only that 
the Articles might be confirmed as part of the law of 

^ Such were the words in the Ordinal np to 1662. 
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the land. The Queen refused compliance, and the Bill 
tiras "stayed." But another Bill was introduced in 
1571, with more stringent clauses. My little Essay on 
the history of Article XXIX., the results of which have, 
I believe, been lately accepted by the highest Eccle- 
siastical Court of the Realm, gives the history of the 
legislation of that eventful year. By the Act then 
passed the character of our Articles was altered, and, 
as it seems to me, their intention was obscured; and 
statements, which were clear and definite in their 
original form, have certainly been made perplexing in 
a logical point of view. 

For when you and I were called upon in our 
younger days to declare that "we acknowledge all 
" the Articles to be agreeable to the Word of God," it 
was somewhat difficult to see how such statements as 
the following could be said to be "agreeable to the 
" Word of God." " In the name of Holy Scripture we 
" do understand those Canonical books of the Old and 
" New Testament, of whose authority there was never 
" any doubt in the Church." " All the books of the 
" New Testament, as they are commonly received, we 
"do receive and account them for Canonical" Or 
again, "the second book of the Homilies, the titles 
"whereof we have joined unto this Article:" "we 
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"judge them to be read in churches:" "whosoever 
"are consecrate or ordered according to the rites of 
"the book" of Edward VI., "we decree to be rightly, 
"orderly, and lawfully consecrated and ordered." If 
I regard these statements as the decisions of the 
Church of England by her lawful legislature, they are 
all plain and reasonable; but if I look at them as 
the 'pT(muw:i(imeni>os of a series of individuals, such 
as are the majority of those who now subscribe them, 
and still more if I look at the form of the subscription, 
I must confess the process seems to me to have been 
misleading. At aU events one consequence has been 
that we have lost sight of the original intention of 
these Articles. We have regarded them more in their 
character as affecting us clergymen; in the character 
which has been forced upon them, than in that which 
they were originally intended to sustain : we have 
looked at them as containing a thousand and one 
propositions, each of which we must compare with 
Scripture before we can siibscribe with a safe conscience, 
rather than as a manifesto which we might accept, or 
must reject, as a whole : and thus they are submitted 
to a style of minute criticism which they were never 
framed to meet, and which I must confess seems to 
me to be out of place. 



10 Views of the Reformed 

This difficulty is certainly alleviated if not removed 
by the Subscription Act of 1865 : still it will take 
time for those who have been brought up under the 
older system of viewing the Articles as tests, to regard 
the series in their true light as having been intended 
to contain a manifesto. They deal with doctrine, not 
persons. Dr Newman's words are still heard, that they * 
were drawn up "with the purpose of including Catho- 
" lies :" we see now how fundamentally wrong his con- 
ception was. They were drawn up to exhibit the Faith 
of the Church of England : they were certainly framed 
to shew that in nothing did the Faith of the Church 
of England differ from the Faith of the Church Catho- 
lic; and thus it is true that there was no intention 
of excluding Catholics: but the person must be blind 
indeed who does not see that they contain frequent 
protests against errors which had crept into the Roman 
Church : there was no intention of approving Bomvik 
doctrine. 

I hope that you will not consider these remarks 
as entirely out of place ; because, to enable us to re- 
gard the Athanasian Creed as our Church would have 
us regard it, we must take up the right position. 

And next I would remark, that in the Articles on 
the Rule of Faith, VL, vil, viil, our Reformers not 
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6nly deserted the leading of the Confession of Augs- 
burg, but, as I believe, guardedly and purposely op- 
posed the expressed opinions of Luther. The last 
clause of our sixth Article (added in 1562), "All the 
** Books of the New Testament as they are commonly 
"received, we do receive," &c., was intended to shew 
that they did not sympathize with his opinions on the 
Epistle of James. Luther's treatise, cfo Tribm 8ym- 
boliSy spoke of the Apostles' Creed, the Athanasian 
Creed, and the Te Deum as the three Creeds of the 
Church: hence (I believe) our Article vin. — In the 
Augsburg document there is no reference to the Atha- 
nasian Creed at all, nor indeed to the other symbols, 
except so far as the following words may be said to 
contain a reference : " Ecclesise magno consensu apud 
"nos docent, decretum Nicen© synodi de unitate es^ 
^'sentiae divinse et de tribus personis verum et sine 
" ulla dubitatione credendum esse." The Helvetic Con- 
fession, however, had adopted the definitions of the 
first four Councils, '' una cum beati Athanasii symbolo 
^ et omnibus his similibus symbolis:" and the Saxon 
Confession, submitted in 1551 to the Council of Trent, 
stated in its opening clause that the Saxon Churches 
embraced all the writings of the Prophets and Apostles, 
" et quidem in hac ipsa nativa sententia qusB expressa 
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" est in symbolis Apostolico, Nicaeno et Athanasiano.'' 
The Belgic Confession contained a similar assertion. 
(See the SyUoge, pages 41, 123, 243, 332.) Luther's 
opinion of our Creed I have already referred to ; he 
calls it " propugnaculum primi illius Apostolici sym- 
"boli" in a passage which you have quoted from 
his treatise. And the Bishop of Chester has adduced 
a similar commendation of it by Calvin, who designated 
it as " certum et idoneum interpretem ** of the Niceno 
Creed. 

I do not however find that it has been formally 
accepted as a Creed proper by the Church of Rome. I 
do not find that it was ever referred to in the Canons 
or Decrees of the Council of Trent. At the third ses- 
sion held Feb. 4, 1546, our present version of the Niceue 
Creed was put forward as being " the symbol of the faith 
" which the Holy Eoman Church uses, as the point 
" (principium) in which all who profess the faith of 
" Christ unite, and the firm and only foundation against 
" which the gates of hell shall not prevail" The same 
symbol was quoted at length in the famous bull of Pope 
Pius IV. : it directed that all who were to be entrusted 
with office in Cathedral or other superior Churches, 
or with the cure of souls, should first declare that 
they believed and professed all and singular things 
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contained in the Creed which the Roman Church uses^ 
that Creed being the same version of the Nicene symbol* 
But neither here nor in the Catechism of Pius Y. do 
I find that the Athanasian Creed was alluded to : the 
Catechism adopting the Apostles' Creed as the basis of 
instniction, and the clergy being urged to represent 
that the Apostles were its authors. 

Of course I do not forget that by the Roman 
ritual the "Symbolum Sancti Athanasii" is recited 
as such at Primes on almost all the Sundays of the 
year, or that by the older Anglican use it was so read or 
chanted at Primes daily. And Waterland has collected 
a series of other " ancient testimonies " (passing over, 
oddly enough, this testimony of the English ritual books) 
where it is so described. But these instances sure 
intermingled in his work with other designations, such 
as that by Aquinas, who regarded it rather '' as a mani- 
" festation of the faith," though it had been adopted 
by the authority of the Pontiff (he does not, I believe, 
give the name of the Pope in question) "as a rule of 
" the faith \" But it is curious that in Constitutions pro- 

^ *' Athanasias non oomposnit mamfestationem fidei per modnm 
symboli sed magis per modum cnjnsdam dootrinA: sed qnia inte- 
gram fidei yeritatem ejns doctrina breviter oontinebat, anctoiitate 
Bnmmi Fontificis est recepta, ut quasi fidei regola habeatur.'* Thorn* 



14 Modern difficulties 

ceeding from synods held respectively at Worcester, 
Durham and Exeter in the years 1240, 1255, 1287, the 
title given to our Creed was still "the Psalm, Quicunque 
" vult," and that in each of these synodical Constitutions 
it is expressly distinguished from the Creeds \ 

Now it is certainly worthy of enquiry, why a for- 
mula which was accepted with such entire unanimity 
at the time of the Reformation, by the heads of the 
great Protestant and Eeforming movements Luther 
and Calvin, by the Churches of Belgium, and Saxony, 
and Switzerland, by the Church of England, and the 
great (as I find it called) Roman Church of the West, 
should meet with the opposition which this so-called 
Athanasian Creed meets with now. It surely cannqt 
be that our clergy or our laity — the clergy and laity 
of the Church of England — ^hold less firmly than they 
have as a body ever done, the great results of the 
stirring of men's minds during the first five centuries 
of the Christian era : we do not hear, at all events as 
yet, of any movement to alter the doxology, " Glory be 
" to the Father, and to the Son, and to the Holy Ghost ;" 
or the petitions in the Litany, " God the Father, of 

Aqni., Secunda Secunda, qn. 1, Art. 10, n. 8 (from Waterland, Vol. iii. 
129, ed. 1843). 

^ Waterland, nt snp., pp. 129, 130. 
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heaven : God the Son, Eedeemer of the world : O 
God- the Holy Ghost, proceeding from the Father and 
the Son : Holy, Blessed, and glorious Trinity, Three 
*' Persons and one God, have mercy upon us, miserable 
" sinners." So far as I know the Episcopal Churches 
of America retain these parts of our prayer-book with- 
out any hesitation. Indeed the doctrine of the Atha- 
nasian Creed in regard to the Trinity and the Incarna- 
tion is contained clearly and precisely in the first five 
Articles of our thirty-nine. To the doctrine, therefore, I 
do not find that there is any avowed objection amongst 
us\ 

So the question really arises — ^have we been led, 
however insensibly, to regard any of the other clauses 
of the Creed in a light different from that in which 
Luther, and Calvin, and Cranmer, and Eidley regarded 
them ? In other words, what is it to which our friends . 
object? Let us look to the objections themselves. 

The objections are addressed to the following 
clauses (I take the current translation) : 

^ In a recent essay the Dean of Westminster objects against some 
of the wwds as being anti- Athanasian. I do not suppose that this 
circmnstance "will raise mnch difficulty in the minds even of those 
who agree with him on the point, espeoiaUy since the qame words 
are used in our first five Articles, and have been adopted throughout 
Western Europe. 
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" Which faith except every one do keep whole and 
"undefiled, without doubt he shall perish everlafit- 
"ingly." 

" He therefore that will be saved must thus think 
« of the Trinity." 

"Furthermore it is necessary to everlasting salva- 
*' tion that he also believe rightly the Incarnation of our 
"Lord Jesus Christ." 

"This is the Catholic faith, which except a man 
" believe faithfully he cannot be saved." 

Now I am proposing to contest the point whether 
these clauses are parts of the Creed at all : to sug- 
gest whether the first part of the Creed, the "fides 
" Catholica," does not commence with the third clause, 
** And the Catholic faith is this, that we worship One 
" God in Trinity, and Trinity in Unity, " concluding per- 
haps with clause 26, "the whole Three Persons are 
" coetemal and coequal ; " perhaps with the next, " so 
" that in all things," &c. : and, again, whether the second 
part, relating to the Incarnation does not commence 
with the words " Our Lord Jesus Christ, the Son of God, 
*' is God and man," and terminate with the words, "And 
"they that have done good," &c. I think I can produce 
some gSbd arguments in support of this view: but 
before I do so, I must beg your attention to the follow- 
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ing facts, the investigation of which has afforded me 
great interest. 

Before the Reformation, as is well known, the 
Creed was daily read in our Church ; and, accordingly, 
in what is commonly called Bishop Hilsey's Primer 
(which was reprinted by Dr Burton in his edition of 
the Three Primers of Henry VIIL's reign) we find an 
English translation of The Symbol or Creed of the 
Great Doctor Athanasiios, daily read in the Church 
(Burton's Primes, p. 325) : the date of this was 1539. 
About the year 1542, another translation of the Creed 
appeared. A sheet containing "the Song of the Chil- 
" dren in the Oven, the Song of the Virgin, the Song of 
" Zachary the Prophet, the Song of Symeon, the Song of 
"Augustin find Ambrose, the Crede or Symbole of 
"Doctour Athanasius... called Quicunque vult" was ap- 
pended to an interesting " Psalter of David in English, 
** truly translated out of the Latin. Every Psalme 
" having his argument before declaring briefely thintent 
" and substaunce of the whole Psalme whereunto is an- 
" nexed in thend certayne godly prayers thorowe out 
" the whole yere comenly called coUettes." A copy of 
this is to be seen in the British" Museum (3090 b). 
This translation of the Creed was not 'known to Water- 
land, and (so far as I know) it has not been as yet 
^* s. 2 
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reprinted. It will increase the value of my letter if 
I give you here a transcript of it, retaining in great 
measure the old spelling. 



The crede or Syrnbole ofdoetowr Athanadua dayly red in the 

Chwrch: called Quicunqvs wdt, 

"Whatsoeuer he be that wyl be saued, before all thyages it is 

nedeM that he holde and understande the true Ca- 

tholyke fayth. 
Which fayth but yf euery man "well keep whole and inuio- 

late, without doubt he shall perish for euer. 
Truly this is the verye true catholyke fayth, y* we worshypp 

one God in trinitie : and the trinite in unitie. 
Neyther we confoimdynge the personnes neither separaiyng 

the substaunce. 
The person of the fe-ther is one, the persone of the sonne is 

an other, the person of the holy ghost an other. 
But the deuiuitie of the father and of the sonne and of the 

holye gboste is one equael glorye, coeteme maiestie. 
What father, suche sonne, suche holy ghost. 
The father is uncreate, the sonne imcreate, uncreate is the 

holy ghost. 
The father is without measure, the sonne without meastu^e, 

the holy ghost w^out measure. 
The Either is eueriastyng, the son euerlastynge, the holy 

ghost euerlastynge. 
And notwithstandynge there be not thre euerlastynge but 

one euerlastynge. 
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. As they be not tbre uncreate nor thre without measure; 

but one uncreate k one w^out measure. 
Lykewyse the father is almyghtye an4 the son ahnyghtye, 

the holy ghost almyghtye. 
And notwithstanding they be not thre almyghtye but one 

God almyghtye. 
So the father is God, the sonne is God, the holye Ghoste is 

God. 
And notwithstanding they be not thre Goddes but one God. 
So the father is a Lorde, the Sonne is a Lorde the holy 

ghost a Lorde. 
And notwithstandyng they be not thre Lordes but one 

Lorde. 
For as we are compelled by the verye Truthe of Christes 

fayth to confesse separatlye every one person to be God 

and Lorde. 
So we be prohybite by the very time catholyke -religion of 

Christes Mth to saye ther be three Goddes and thre 

Lordes. 
The father is made of none, neyther create nor gotten. 
The son is from the father alone, not made create, but 

gotten. 
The holye ghost is from the father k the sone not made nor 

create nor gotten but procedyng. 
Therefore is but one father, not thre fathers : one sonne, not 

thre sonnes : one holy ghost, not thre holy ghostes : 

and in this Trinitie there is none before or after an 

other, nothynge more or lesse, but all the thre personnes 

be coeteme and coequale to them selfe. 
So that it maye be by all thyng«s as nowe it hath bene 

2—2 
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aboue sayde that the Trinitie in unitie, and the nnitie 

in Trinitie may be worshipped. 
He therefore that wjll be saued bo let him think and im- 

derstande of the trinitie. 
But it is necessary unto euerlastynge health, that euery 

Christen man beleue faythfully also the incarnacion of. 

our Lorde Jesu Chiyste. 
It is therefore the ryght fayth, that we beleue and confesse 

that our Lorde Jesii Chryste the sonne of God and 

man («ic). 
He is God by the substaunce of the father, gotten before all 

worldes, and he is man by the substaunce of his mother 

borne in this worlde. 
Perfect God, perfect man, being of reasonable soule and of 

flesh humane. 
Equal to the father by his godheed, lesse than the father by 

his manheed. 
Which though he be God and man, notwythstandynge he is 

not twayne but one Chryst. 
Truly he is one, not by the turning of his godheed in his 

manheed: but by the assumptynge of his manheed in 

his godheed he is utterlye one, not by confusion or mix- 
ture of substaunce but by unitie of person. 
For as the reasonable soule and the iieshlye bodye is: or 

maketh one man : so God and man is one Chryst. 
Which hath suf&^d death for our health, he hath descended 

to helles he hathe rysen from death the thyrde daye. 
He hath ascended to heavens, he sytteth on the ryght hande 

of Grod the father almightye from thence he shall come 

to judge quycke anc^deade. 



of the A thanasian Creed. 2 1 

At whose commjng all men haue to rise with theyr bodyes 

and shall give accompte of theyr owne proper dedes. 
And they that haue done well shall go into euerlastyng 

lyfe : they that have done evyll into euerlastyng fyre. 
This is the catholyke fayth, which but euerye man fayth- 

fully and stedfastlye shall beleue, he shall not be hable 

to be saved. 



Such was the version printed by Edward Whyte- 
church, in or about 1542. Let me draw your especial 
attention to the following phrases in it. 

(1) Whosoever he be that will be saved ; (2) sepa- 
rating the substance ; (3) the Father is without measure 
(in 1539 it had been unmeaswrahle) ; (4) confess sepa- 
rately; (5) none before or after another; nothing more 
or less ; (6) so that it may be by all things as now it 
hath been above said that the Trinity... may be wor- 
shipped ; (7) he therefore that will be saved, so let him 
think and understand of the Trinity ; (8) believe faith- 
fully ; (9) all men have to rise with their bodies ; and 
(10) the last clause, especially the words '' he shall not 
" be able to be saved." 

This then was the version put forth amongst the 
hymns of the Church about four years before the death 
of Henry VIII. 

But (may I say, unhappily ?)'circumstances occurred 
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about this time which threw our Reformers off their 
guard, and induced them to modify seriously the trans- 
lations of the Creed, which some of them must have been 
instrumental in editing in the reign of Henry. Water- 
land was aware of the alterations ; indeed it is to him 
that I owe my knowledge of the source of some of 
them, but he does not draw attention to the import- 
ance which these alterations assume in the histoiy of 
our Reformation. The fact was, that the compilers of 
our Prayer-book were misled by a Greek Creed, pub- 
lished at Basle about the year 1540 \ into the suppo- 
sition that this Greek was the original, and the re- 
ceived Latin merely an imperfect translation : and the 
version which has been current amongst us since the 
year 1549 (excepting of course the brief reign of Mary, 
during which the Primer of Cardinal Pole was printed, 
to which you draw deserved attention in your life of 
the Cardinal ; the Primer contained a translation fi'om 
the Latin) has been a translation from this Greek copy* 
The discovery of this Greek Creed was considered to 
be of great moment at the time. The Polish noble 
Cazanovius (whose name is mentioned by Waterland, 
p. 191) had written' to Calvin, adducing the circum- 

» Waterland, p. 176. 

' As we learn from Gendbrard. 
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stance that no Greek copy of the Creed was extant 
as an additional argument that the Creed could not be 
a genuine work of Athanasius ; and the same fact had 
been brought forward by one Valentinus Gentilis, who 
also wrote on the subject. But (I quote here the words 
of Gilbert Genebrard, afterwards Archbishop of Aix 
in Provence, a learned divine of the latter part of 
the sixteenth century, who gave some notes on the 
Athanasian Creed in the third book of his work on the 
Holy Trinity published in 1569, which notes were 
subsequently printed separately as a kind of appendix 
to his work on the Psalms) a book in Greek on the 
procession of the Holy Spirit came to Paris, which (as 
was thought) set the matter at rest. '' This book was 
" given to Lazarus Bayffius, the Embassador of our 
"King Francis I. at Venice, by the Greek Bishop 
" Zienensis Firmiensis in the year 1533. And this 
" book contained a Greek copy of the Creed : and 
*' nearly allied to it was another copy, which Nicolas 
"Bryling published at Basle, and afterwards Henry 
*' Stephens at Paris in the year 1565 V 



i» 



^ *' Hoc symbolnxn reperi in libro Gtsboo manuscripto de proces* 
sione Spiritus sancti, quern Lazaro Bayffio oratori Begis Franoisoi I. 
apnd Venetos obtnlit GrsBcos Episoopus Zienensis Firmiensis anno 
1533. Gni affine est quod olim evnlgavit BasiiesB Nicolaus Bryling, 
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From the language used by Waterland (p. 176) I 
infer that he had seen neither the copy printed by Bry- 
ling nor that by Stephens : nor does he, or any of the 
authorities from whom he seems to have drawn his in- 
formation on the subject, give any account of the work 
in which the Greek published by Stephens appeared : 
I can only suppose that it may be seen in "I. Calvini 
"Rudimenta Fidei Christianae Graece et Latine," pub- 
lished by the celebrated printer in the year 1565, but I 
have not been successful in meeting with a copy of the 
volume. All my knowledge of the text of Bryling is 
derived, as I suspect Waterland's to have been derived, 
from the memoranda given by Archbishop Genebrard, 
who professes to print the text of Baiffius, noting in the 
margin the readings of Stephens. The editions of the 
Councils and the Benedictine edition of Athanasius fail 
to give all the readings of Bryling or Stephens. 
I acknowledge that the text I am printing must 
be regarded only as a first approximation to the text 
of Bryling; yet the light which this text throws on 
some of the variations of our received translation from 
the Latin QwixMnque wit, will, in the eyes of English 
liturgical scholars, warrant me in printing it in eoctenso, 

deinde in Gallia anno 1565, Henricns Stephanns." Genebbabd, ut 
supra. 
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The title (according to Waterland) of Bryling's copy 
was " the Symbol of Saint Athanasius " avfifioXov rov 
dylov ^Affavaaiov : the title of Baiffius " the Exposition 
" of the Confession of the Catholic Faith of the great 
'' Athanasius, Patriarch of Alexandria^ addressed to Pope 
" Julius." Bryling's copy appears to have proceeded : 

ooTc^ l3ov\er<u atoffrjvcu irpo iravrtov 'xpfj teparelv r^v 

Ka6o\i,Kfjv irumv ^v el firj eU Sfcaaro^ a&av ical 

dfieofirjTOV rrffyqcTj, dvev SuTTorffiov eh top al&va 

airokelTai, 
irUm^ ik Tf KadokiK^ avrrj iarlv, Xva ?va Oehv iv rpuiSc, 

Kal rptaZa iv fiovaSt ae^(i>fie6a, firfre (nrf)(iovT€^ rd^ 

VTrooTcuTei^, fii^T€ T7JV ovclav (lepl^ovre;, 
aXKrj yap itrnv tj inrooTaai,^ rov frarp^, aW/q rov vlov, 

aXKrj Tov dr/iov TTvevfuiTO^. 
dk\d irarpo^ koX vlov teal dylov trvevfAaro^, fjkia iarw 97 

deorri^y fila iariv rj So^a, avvathi^^ 'q /leyaXetorrff;. 
oIt)9 6 trraTtjp, toiovto^ 6 vw, toiovtop to irpevfia ra 

ar/iov. 
d/erurros 6 irar'^p, d/crurro^ 6 vi^, d/crtoTOV real t6 

irvevfjLa t6 ar/iov. 
aKaTaKrjfTTO^ 6 Trarljp, oicaTaKTfnTO^ 6 vl^, dKardXrj- 

iTTOV teal rb irvevfia rh dr/cov. aldvLo^ 6 Trar^p, aU 

o)vio^ 6 vio^, aldviov xal to irvevfia t6 drfiov, 
nrkrjv ov rpeh aldviot,, aW' et? alwvto^, [&<rrrep^ ov8k rpeh^ 

d/eaTdX/qTTToi ovSi rpek aKrurroVf ahX efc d/CTVOTO^ 

Kal €U aKardXiprTO^, 
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OfioU^^ TTcanoBvvafio^ 6 traT^p, iravroSvvafio^ 6 vti^, irav- 

ToSvpafJLOV teal to irvevfia t6 ayiov* Trkfjv ov rpeZ? 

'rravToBvvafioL, oKK* eh iravToBvvafio^. 
oZtw 0€^ 6 iraTrjp, Oeb^ 6 vlb^, 0€o^ t6 irvevfia rb &fiov* 

irkfjv ov rpek 0€ol, aW' eh Oeos, 
ofioUo^ Kvpio^ 6 irarfjp, tcvpio^ 6 1/109, tcvpio^ ro irvevfia ro 

arfiop' 'rrX'^v ov rpeU tcvpioi a\X eh iori, tcvpioq. 
in C09 ISlav filav i/ecumfp VTrSoToaiv 6eov icolL icipiov 

ofAoXoyetv r^ j(piaTUtvL/c§ aSjtfieia fiui^ofJkeOa, ovrto 

rpeh 0€ov^, ^ rpei^ /cvplov^ 'Kirfeiv t§ koBoXik^ €v<r6- 

fieuf Kto\v6fi€0a. 
6 irarfjp cm ovBevo^ ion, ovt€ firjp KTi^aro^f ovSe ye- 

vi;tov. 
6 vm airb rov irarph^ fiopov iarlv, ov Trotryro^, ov ktI" 

flTTO?, dKKa ^epriTO^. 
ro wpevfia rh aryiop airh rov irarpo^ /cal rov viov, ov troir* 

^opy ov KTurrhv^ ovSe yeptfrbp, dWA i/nropevrop. 
eh ovp 6 Trarfjp, ov rpeh irarepe^* eh vw, ov rpeh viol* 

ip m/evfia ayiop, ov rpia irpevfiara arficu 
te^p ravTp t§ rpidS^ ovBep irporepop fj iarepop^ ovSev 

fiei^op fj eXxiTTOPj aXXa iraacu al rpeh vTroaraaeiq 

Kal avpal^icu elalp eavrah Koi lacu. 
eSore Kara irdpra {tcaOij^ elpnrcu) xal rijp fiopdBa ip 

rpiaii, kclL t^jp rpiASa ip fiopoSb aefiecOai, tel. 6 

yovp l3ov\6fi€Po^ amOfjpcu, oira irepX rpiaSo^ ^po^ 

velrto^ 
'jfkfip avarfKcubp eart Trpo^ rrfp oUopUlp amvqplap iiro^ 

KciX Tfjp ipaap/ema-ip rov tevplov rjfi&p 'Ii/o-oO jS^piarov 

eri opdw^ frtoTevari. 
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e<m yap irUrn^ opOrj, %va tna-revtofiev icai ofAoXoywfjbev^ 
Zrt 6 Kvpio^ ript&v '1170*01)9 XpuTTO^ o vid^ rov 0€ov, 
Oei^ Kal avOptoirf^ iarcV 

0eo^ €K rfj^ ovala^ rov irarp^ irph aUovtov yevprjOeUf teal 
avOponro^ ix 1^9 ovaia^ 1^9 /ifjrpo^ iv r^ ai£vi 

tIX€U>9 ^609 icaX T6X€M>9 cwOponro^, i/c '>p'V)(ff^ Xoyticij^ /cal 

avdpfoirlvq^ actptm vifxarafievo^, 
Z<ro9 T^ irarpl Kara r^v deomfra, iXArrtov rov irarpb^ 

Kara rrjv dvOpoyrrortfTa* 09 €^ /cal Oeo^ teal avdpcyiro^ 

ioTiv, ov Bvo ifjun}^ dTsX eh i<m, mpiarS^. 
ek S^9 ov rpOTT^ T^9 OeoTTjTO^ ek capKa^ aKKa irpoakrp^i, 

7^9 dvOpoyjrimjTo^ ek 6e6v, 
eh irdvToo^, ov a-vyj(y<Tei rrj^ ovtria^f a\X* evoTTyrt t^9 

viroardo'efo^. 
Koi yap (09 V '^h^ Xoyiteff kclL 97 adp^ eh e<mv avOpc^ 

7ro9* ovTa> teal 6 Oedvffpanro^ eh earl XpiOT09. 
89 hraOe hid rrjv frtorrfplav rjfi&Vy Kal tcarfjXJdev eh ^Bov^ 

dvioTTf ev rpirrj rjfiepa i/c roiv veKp&v. 
dvrjKdev eh to^9 ovpavov^y tcaOrjrai ix Be^mv rov deov 

Kal irarpo^ iraproKparopo^, Wev r)^ei Kplvai, ^Avra^ 

Kal veKpov^, 
0? T$ irapovaiq, Trainee oi avOpanroi dpcumiaovra^ fierd 

Twv acofidrfov ain&v Kal diroSdaovo'u/ i^ IBuov epymv 

rffv aTToKorfiav. 
kolL 01 rd dyaOd irpd^avre^ iropevaomat, eh ^(ofjv amvtov* 

oi Bk ifHivXa, eh t6 irvp to aUoviov, 
avTTf eoTiv 17 KoffoTuKff irlari^, rjv edv p/q t*9 irurrw 

iriCTevtrrf acoOfjvcu ov Bvpi^aeraL 
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Such appears (I regret that I cannot use a more 
positive term) to have been the text of Bryling. I was 
anxious to recover it, because I was desirous to trace 
the channel through which the offensive *'rmi8t thus 
"think of the Trinity," in clause 28, had crept into 
our version. You will see that I failed here : but I have 
noticed a few variations from the Latin in addition to 
those to which Waterland has dravm attention, and I 
will venture to specify them to you. 

Waterland (in his notes to Chapter x.) noted the 
following four deviations : 

I. The change from "immeasurable" to "incom- 
" prehensible " in clauses 9 and 12: the Greek 
cucaroKriTrro^ of this version eclipsing the " im- 
" mensus " of the Latin. 

II. An alteration in the order of the first words of 
clause 12. 

III. In clause 27 " believe faithfully the incarnation 
" of our Lord Jesus Christ " was altered to " be- 
"lieve rightly;" Bryling^s copy having SpOck 

rV. In the last clause the Latin copies have "fide- 
" liter firmiterque crediderit:" Bryling Tnarm 
TTUTTevay, and so our version omits the "and 
"stedfastly" of the earlier translations. 
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But these axe not all : 

V. I think that "dividing the substance/' in lieu 
of "separating," may be traced to ti)i; ova-lav 
hiaywpllCovTe^ (the Latin has separantea). 

VI. My next is more serious. In 1539 the trans- 
lation of clause 19 was : " For as we be compelled 
"by the Christian verity to confess separately 
"every Person to be God and Lord;" but now 
our version savours of heresy, "confess every 
" Person by himself." The error (for such I hold 
it to be) might (I thought) be traced to a mis^ 
print in Bryling's copy. For Genebrard gives 
it thus : " oTt ©9 Ihlav fiiav kKcurrriv viroaraatv 
" Beov Kal tcvpiov bfio7ijor/eiv fiia^ofieOay In 
Henry Stephens's copy, as Montfaucon tells us, 
for " IBiav was read IBui, correctly." We may 
speak of a " separate confession " in regard to 
One or Other: but it is wrong to speak of 
One or Other as being " by Himself." To this 
however I must allude again. 

VIL In clause 25, the somewhat offensive mode of 
speaking, savouring of tautology, " so that in all 
" things as is aforesaid," is to be traced to the 
Greek wore Kara Trdvra xaOdk elprjrai. The 
Latin is not tautologous ; it calls renewed atten- 
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tion to the restrictions of the earlier clauses. 

" Ita ut per omnia sicut jam supra dictum est/* 

And the "veueranda sit" is altered to <r€- 

Pe<T0cu iel : i.e. " may be worshipped," to 

"is to be worshipped." 

VIII. I would now add the eU l/caaro^ of clause 2 

seems to be reproduced in our ** every one." 

The old translation was "every man"; quis- 

que, not imusquisqiLe, is the Latin. 

The result of this is clear. The framers of our 

Prayer-book believed, as almost every one else believed 

at the time, that the Creed was a genuine composition 

of Athanasius, and elected to take their version from 

what they deemed the Greek original rather than from 

a Latin copy. Of course the question arises, would 

they have rejected the Creed, if they had known 

all that we fancy we know on the subject? or did 

Calvin and Luther, Cranmer and Ridley accept the Creed 

merely on the authority of the name to which it was 

attributed ? I think we must answer in the negative ; 

they seem to have accepted it as a document, handed 

down to them indeed, but having a peculiar value of its 

own : Luther regarding it as a strong outwork of the 

Apostles' Creed : Calvin as a valuable exposition of the 

Nicene : Cranmer and Ridley holding that it should be 
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received because it could be proved " by most firm testi- 
" mony of the Scriptures." 

And my conclusion here is upheld by the fact — ^for 
fiict it is— that even after the learning of Voss and 
Fetavius and XJssher had shaken the earlier belief that 
the Creed was composed by Athanasius, there were no 
scruples raised as to its use by the Puritan party in 
the Conference at the Savoy. Hence I conclude that 
the objections of Cartwright and his friends about 
the year 1570 to which we owe the instructive and 
touching chapter in Hooker's Polity^ had died out 
in the course of the succeeding ninety years; and 
this too although the literary error of Hooker was 
so far reaognized, as to cause a modification in the 
language of our Prayer-book. A phrase was inserted* 
in 1662, to qualify the wording of our Article. Up 
to that year the rubric had directed that on certain 
feasts " shall be sung or said immediately after Bene« 
"dictus, this Confession of our Christian faith \" It 
was followed by the Apostles' Creed. In 1662 the 
directions were given that on these festivals " shall be 
" sung or said at morning prayer, instead of the Aposilea* 
" Creedj this confession of our Christian faith, com-^ 

^ It was never here called the Athanasian Creed in any authorized 
version of the Prayer-book. 
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" mmly called the Creed of Saint ^thanasiiis, by the 
" minister and people standing V 

^ A very cnrions fact in regard to the Prayer-book of 1662 and the 
alterations proposed in 1689 has escaped notice. Our friend Dr 
Stonghton has mentioned in his valuable History of the Church of 
England during the Restoration, that I drew his attention to the 
fact that in the printed copies which were corrected by hand, and 
then received the authority of the Great Seal, the words printed in 
the running title were the Cbeed of S. Athanasius, and these words 
were struck through with a pen, and our well-known title at Mobning 
Fbatbb was written instead. But I have a copy of the Prayer-book, 
printed professedly in 1669, where the words " the Creed of S. Atha- 
*'nasius" remain in the running title; and it seems that they were 
printed in the same way in the title of the Prayer-book of mdclxxxvi. 
which was used by the Commissioners of 1689 : for the Commissioners 
proposed in the running title, after the words '* the Creed," to insert 
** commonly called the Creed." Their running title would have been 
**the Creed commonly called the Creed of S. Athanasius." — They 
recommended its disuse on the Epiphany, S. MattHias, S. John 
Baptist, S. James, S. Bartholomew, S. Simon and S. Jude, but 
they proposed that it should be read on All Saints' Day. ' They 
objected to its being sung at any time, and agreed that the rubric 
should be altered accordingly; and they suggested that here as in 
the order for Morning Prayer the expression should be used ''the 
" Creed commonly called the Apostles' Creed." Then at the end of 
the rubric, ''the words by the Minister and People standing" being 
transposed to an earlier place, they proposed to add the following: 
" The articles of which ought to be received and believed as being 
" agreeable to the Holy Scriptures. And the Condemning Clauses 
" are to be understood as relating only to those who obstinately deny 
" the substance of the Christian Faith [according to the IQth Article 
" of this Church"], These last words were afterwards struck through. 
Whilst speaking of the opinions of the divines of this era, I may add 
that in the Toleration Act of William and Mary, Dissenting preachers 
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But I must not lose sight of the alterations intro- 
duced into our version. I had still failed to discover 
the source whence the fatal must came in clause 28, 
and I almost despaired of doing so. But happily I 
was led to look at Luther's own translation of the 
formula, and there I found my missing evidence. Our 
Beformers took the word from Luther. That strong 
spirit of orthodoxy with which the grand old man was 
imbued, he introduced into his version of the Creed : 
" Wer nun selig werden, der muss also von der dtey 
" Personen in Gott halten." To him also, I am bound 
to add, my difficulty in clause 19 seems due : I think, 
after reading his version, we must acknowledge that 
our translation has been at least affected by his: 
" Denn gleichwie wir miissen, nach Christlicher Wahr- 
" heit, eine jegliche Person fiir sich Gott und Herm 
" bekennen." And to him again the alteration from 
the "nothing greater or less," nihil majus aut mirn^s, 
to our present « none is greater or less," is in part 
to be attributed. His verse runs : " Und diesen drey 
" Personen ist keine die erste, keine die letzte, keine 
" die grosseste, keine die kleineste." 

who wished to be released from the omel penalties of the preTions 
reigns would have to " declare tlieir approbation of and subscribe to" 
Article yiii. amongst others. 

s. 3 



34 Causes of our modem 

Collecting then these facts together, is any of our 
difficulty due to the circumstance that this Psalm is 
sung or said in lieu of the Apostles' Creed, instead of 
in addition to it ? Possibly it may he so ; for thus it 
is exhibited to our contemporaries more prominently as 
a Creed than as a Psalm. Yet much evidence shews 
that whatever was the title given to it, it was regarded 
chiefly as a Psalm before and in the early years of the 
Reformation. It is pointed as a Psalm: it was used 
as a Psalm at Primes : in the little volume of Edward 
Whytechurch it was placed among the Canticles: in 
his book on the Creeds Luther classed it with the Te 
Bemthy "the third symbol ascribed to S. Ambrose and 
" S. Augustine \ in another place he expressed a wish 
that in Germany on every evening, after a lesson from 
Genesis, Judges or Kings, they would offer up the Lord's 
Prayer and then sing the Magnijlcaty or Te Dewm 
LaudamuSy or Quicunque vult salmis esse. (The passage 
is given in Daniell's Codex Litv/rgicus, Vol. ii. p. 76, 
note.) So appropriate did the old English custom of 
singing it with alternate choirs appear to him to be. 
Thus it may have lost favour by our being led to 
criticise it as a documentary formula of our faith, when 
we should rather use it as a profession of our faith. 
Its very words tell us how to toorship God ; instead we 
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regard it as telling us how to iMvik of God. Right 
belief seems to be made more prominent than faithful 
worship : thankfulness that we have been taught how 
to venerate God duly, has been replaced by a dread 
that we are engaged in condemning our neighbours. 

And this last mistake — for mistake I hold it is — ^has 
been much increased in consequence of the alterations 
in our version to which I have drawn your attention; 
The Greek mind was always peculiarly sensitive of the 
importance of a correct belief, and whoever prepared 
Bryling's version of our hymn, QiMuinqm^ coloured his 
translation accordingly. The anathema at the close of 
the early Nicene Creed was inserted there not because 
the Greeks had any fondness for anathematizing, but 
because they felt it their duty not merely to hold the 
truths of Scripture but to maintain them : not merely 
to believe but to profess: not merely to profess but 
to warn others against the danger of teaching any 
gospel other than that which they had received from 
the Apostles. An instructive proof of this feeling is 
given in a Syriac version of a document ascribed to 
Athanasius and published by Dr Caspari in his valuable 
Essays on the Creed. Still more instructive is the cry 
that proceeded from the Bishops collected at one of the 
early Councils: "If Eutyches is right, our fathers have 

3—2 
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" all perished, fot they did not believe as he does" 
Neither you nor I will ridicule their apprehension, for 
it was the genuine feeling of their hearts. This was 
their belief. And, as I said, it has given a direction, at 
an important turn, to our Creed. The Latin Churches 
were content with asking for the members of their 
body, a faithful belief: Bryling's authority asked for a 
torrect belief and he is followed in our version. — ^The 
purport of the change in the last clause is more ob- 
scure. The fmthfuUy a/nd firmly of the true Creed 
seems however to call for a more determined moral 
grasp than the same clause with the words cmd firmly 
omitted : and, as I have suggested, if one characteristic 
of the Greek Churches was a prominent desire for cor- 
rectness of belief, there was an equal anxiety among 
the Latin Churches for earnestness of conviction. 

Alter rightly into faithfuUy, in clause 29, and must 
ikus think into let him thus think, in clause 28, and how 
very different the impression produced by the Creed 
will be. And if in clause 2 you alter the translation of 
" quisque " from every one (ely eicaaro^) to a mun, as 
it is rendered in the last clause, (it would then run 
"which faith except a man do keep,") another of the 
apparently most stringent assertions will lose some- 
what of its stringency. 



Expositions of the Symbol. 37 

We have thus arrived at two reasons why greater 
opposition is raised against the use of this so-called 
Creed in England than elsewhere : greater opposition 
since 1662 than before* The one is that we have in 
use an imperfect and "corrupted" version; the other^ 
that we recite now as a Creed what> before the last 
revision, seems to have been regarded rather as a hymn 
or psalm. 

Thus we have, perhaps unintentionally and with the 
mere purpose of making the service on certain festivals 
of the Church shorter than it was before, been led to 
treat that formally as a Creed which, accurately speaking, 
only contains or explains the Creed. Let me justify 
these last words. 

The old service-books contain many instances of 
expositions of the Symbol, such as were taught to the 
catechumens before they came to be baptized. At 
one age of the Church the Symbol was delivered to 
them in the early part of Lent : it was expounded td 
them in the course of Lent : it was recited by them on 
the Maundy Thursday; they were baptized on Easter 
Eve. The works of Augustine contain many instances 
of such sermons on the Creed : a few, genuine, writteil 
by himself; others, of a later date, written in imitatioii 
of his stylQ and manner. Li Dr August Hahn's col* 
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lection of Creeds of the Church may be found several 
other expositions of greater or less value ; such as the 
formulae of Antioch, p. 148 — 168, of the synod of 
Philippopolis, 168, of Sirmium, p. 160. And there are 
genuine expositions by Athanasius, Basil, Adamantius, 
of an early date ; by Celestius, and Julian a little later. 
Hilary of Aries, as Waterland informed us, is known to 
have composed an "exposition/' And the liturgical 
works contain further examples. Martene has two or 
three : one from an old Gallican Missal, pp. 32, 35 \ 
others from Lifege, p. 42. I had proposed to give in 
my Appendix a somewhat copious extract from the 
former : but in consideration for such of my readers as 
are not familiar with the learned languages^ I will, 
in its stead, insert here a free but abridged translation 
of parts of this exposition. It is almost necessary for 
my argument. 

" Here begins the exposition or the delivery of the 
*' Creed. The mystery of the whole Creed, dear 
*' brethren, is the faith and the life of the Christian 
^' man : faith in hope, life in enjoyment : faith in the 
*' battle, life in the kingdom : faith in the work, life in 
^' the reward. And thus, if a man shall have had faith 
*' with works in this world, in the world to come he will 
'' have life everlasting. And so in the very beginning 
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'* of the Creed we have, 'I believe in Gk)d;* in the con- 
*< elusion we have, ^ life everlasting/ The Creed, there- 
^^ fore, beloved, is as a beautiful edifice well commenced, 
^the foundation of which is firm, the capstone life 
*' everlasting. Faith, dear brethren, is the gate of life, 
" the starting-point of the way, the foundation-stone of 
** salvation : and he that conceives that he can grasp 
" the divine mysteries by understanding rather than by 
** believing, acts as a man does who leaves the road to 
" seek a by-path : as one who would build a house with- 
*' out a foundation ; as one who would break down the 
" wall rather than go through the door-way. In ques- 
" tions therefore wherein the weak mind cannot under- 
''stand the heavenly mystery, we must use a whole- 
*' some summary of belief." And the priest recited the 
Apostles' Creed. Then he commenced the exposition 
proper : it was divided into two parts, to be submitted 
on successive days to the " competentes." On the 
second day it concluded nearly as follows : *' The words 
" now are, / believe in the Holy Ghost Here we honour 
" the Holy Spirit : the word is the same that we used 
*' of the Father and the Son. / believe in the Holy 
'' Spirit, lest we should seem to admit any thought of 
*' inferiority : for in the divine Trinity there is nothing 
*^ to be believed as greater or less : the power is equal 
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/^ and so the dignity : anything detracted from one is 
/'withdrawn from the Deity equally/' And then th6 

priest added : '^ I believe ihe holy Catholic Chiurch, this 
," communion of Saints, the resurrection of the flesh, life 
" everlasting. Amen, Well places he life everlasting 
" at the conclusion of the symbol ; for the faith of th6 
" Creed leads on to the prize of eternity : the order of 
" the words exhibits the ascent to salvation : for assu* 
" redly if one faithfully passes on to the summit of thid 
." ascent he will possess that around which everlasting 
/' salvation turnd, when the Lord Jesu& shall come to 
" reign, whose is the honour and the dominion through- 
"out all ages V 

I will add the Collect : 

" Hear, Lord, we beseech thee the supplication of 
" thy children, whose desire it is to be united with the 
" company of thy faithful people : and grant that on 
>' the day of the holy solemnity they may of thy mercy 
" be admitted to receive the gift of baptism : through 
" Jesus Christ our Lord." 

This exposition commences with an introduction^ 
as the one before us commenced t from the introduction 
you pass to the body of the Creed, as in ours : it is 



1 I have given the most intelligible meaning the words convey to 
me : but the Latin in Martene ia eorrnpt. 
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niiVided into two parts, like ours : you have a summary 
at the end, like ours. 

You will now, my dear Dean, be prepared to hear 
what is my conception of the original object and pur^ 
pose of the deeply interesting document before us: 
but before I lay it down in so many words, let me 
•observe the position of some further buoys, which 
seem to have been left in the Providence of God to 
guide us to a true belief on the matter. 

You will remember that one piece of evidence 
which led Waterland to assign the authorship of the 
Creed to Hilary of Aries, was this : " Honoratus, the 
^ Bishop's biographer, narrates that Hilary left behind 
'''him short Homilies for the festivals of the whole 
■" year, an admirable exposition of the Creed (Symboli 
'' expositionem ambiendam), a large number of letters,** 
and so on* And Waterland adds a sentence which had 
not attracted the attention it deserves: ''Honoratus 
"calls it (m exposition of the Creed (not a Creed), 
"which is the proper title for it; and more proper 
^ than that of Symbolum, or Creed, which it now bears,** 
Assuming here that the work to which Honoratus re«> 
fers is our document, Quicv/nqw vult. My point ia 
that we have here the words expositio symboli, and 
that Waterland conceives that such is the best desig-^ 
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nation of the work before us. And so we have it de<- 
scribed in many of the ancient testimonies adduced by 
Waterland: for example, Hincmar and others spoke 
.of it as being '' sermo Athan&sii de fide : libellus Atha- 
''nasii de fide: expositio Catholics fidei Athanasii.*' 
The legates of Pope Gregory IX. at Constantinople in 
1233, called it f) exdeai^ rr}^ irloTeto^; John Cyparis- 
siota, A.D. 1360, spoke of it as "expositio fideL" The 
interesting document ascribed to Yenantius Fortunatus 
(of which I shall speak below) is entitled in the 
Ambrosian MS. "expositio fidei CatholicsB Fortunati;" 
the title in the copy of Lazarus Baiffius is exdeai,^ ofio^ 
Xoyla^ r^9 /eaOoXi/cfjf; irlareto^. In the Bodleian Library 
is a Manuscript supposed to be of the date 1400, where 
it is entitled : " Anastasii expositio symboli Apostolo^ 
" rum." This manuscript belonged, we are told, to the 
Carthusian monks of Mentz ; yet, oddly enough, whilst 
Waterland notes that the Carthusians were remarkable 
for their "veneration of this Creed," he draws no 
attention to the peculiarity of their designation of it, 
** Anastasius* exposition of the Creed of the Apostles* 
Each of the explanations of the Apostles' Creed in 
Martene, pp. 33, 35, is entitled " expositio :" the long 
Antiochene document to which I have referred as given 
in Hahn, p. 151, is headed iicOeavi fuuepoarix^ ' what 
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'we call the Creed of Constantinople, which was re- 
garded at first simply as an illustration of the Creed 
of Nicsea^ was distinguished from it by its title : the 
latter was called the faith, 17 irUrrv;, of the 318 Bishops 
who met at Nicsea : the former, until it was magnified 
80 as to supersede the other, was called the ''teaching^ 
or " the exposition,'' ^ hi&<iaKa\ia or ^ S/eOeai^, of the 
150 who assembled at Constantinople. 

Thus by slow and careful steps have I been led to 
regard our document as having been originally an 
exposition of the faith of the Church as taught to 
candidates for Holy Baptism:- — not a Creed, hut dn 
exposition of the Creed. There, is not a vestige of evi- 
dence, so far as I can discover, that the document was 
ever used as a symbolv/m proper. The Churches of the 
East seem to have used at baptisfh, from the earliest 
times, a Creed from which the Nicene symbol wad 
taken with a few alterations: t^e Churches of thie 
West have used either the same, or an interrogatory 
Creed bearing some resemblance to the Symbolum 
Apostohrvm. 

And now, to my mind, the character of our expo^ 
sition and of every clause in it will stand out clearly. 
The salvus of verses 1, 28, 42, referred to that state of 
salvation to which the candidate hoped to be admitted 
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at his baptism^ and which would, in those '^ that have 
** done good/' be consummated and perfected in the life 
everlasting. The ante omnia "before all things" of 
verse 1, noted that belief is the first step to the Chris- 
tian -life : the gate into the Church : the foundation- 
stone on which all eke is built. The much misunder- 
stood clause 2, contained (as I shall shew just now)^ a 
warning not to alter the faith of the Church on the 
poiiits to be mentioned, but to '^ preserve it in its in- 
" tegrity and its purity." Clause 3 carried the hearers 
on to the conception that their faith was not to be a 
mere matter of the intellect, like the faith of the 
demons (James ii 19), but was at once to be exhibited 
in worship. Thus " worship " is the primary thought 
throughout the next 24 verses, as verse 27 reminds us 3 
*' so that in all things as has already been said above, 
" both the Unity in Trinity and the Trinity in Unity 
** may be worshipped. He therefore that wishes to 
**be saved, let him thus think of the Trinity." A 
faithful belief (not as our version has it, a correct belief) 
in the Incarnation was next inculcated, as equally 
necessary, before the Church would admit the enquirer 
jx) the state of salvation. And bo we pass on until we 
come to the verses which speak of the awful day of 
judgment and of the preparation, which, however purQ 
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our faith may be, we must make for it. The sum- 
mary or finale is added by the teacher : '' This is the 
'' Catholic faith, which unless a man believe faithfuUy 
**and firmly, he will not be able to be saved" — wm 
poterit, a future, difficult to represent in English, but 
yet exhibiting, like the Apostles' Creed, that our 
thoughts ought to be led forward to the completed sal- 
vation beyond the grave, to the perfect consummation 
and bliss, for which the active Christ-like life is needed 
as a preparation ; and shewing that so far from this 
** Creed confining itself to mere dogma^ it insists more 
■' directly and expressly than does either of the others 
" on the absolute necessity of personal holiness." Yet I 
have been present at long discussions on the so-called 
damnatory clauses, and not heard one single reference 
to this grand concluding message. 

I cannot expect that my readers will accept these 
results without further consideration: it is good that 
there should be much inertia of preconceived opinions 
to be overcome. But yet, led as I have been to take 
these views, after many days devoted to the search for 
materials from which to form a judgment, after many 
wakeful hours of thought spent in arranging these 
materials in my mind and worming out their secret, 
after much prayer to God for His Spirit's aid to 
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guide me into the truth, I feel bound to lay them before 
my Mends and fathers in Christ : and deeply indebted 
am I to you, my kind and honoured friend, for the per- 
mission you have given me to address my remarks to 

you. 

I must endeavour, still, to justify to you and to 
others the opinions I have formed myself. 

First, then, I claim that this Creed, or exposition 
of the Creed, shall be regai'ded as a whole; that it shall 
not be treated, as I have heard and seen it treated 
again and again, as a congeries of fragments, out of 
which a person may pick out two or three, and, detach-r 
ing them from the body of which they are members, 
exhibit them to the Church or the world as " damna- 
" toiy clauses, unsuited to the age in which we live, and 
" confining the blessing of eternal salvation to those, 
•' and those alone, who can bring their minds to em* 
''brace certain metaphysical statements regarding the 
" nature of the Divine Being, which no one ever did 
**or ever can comprehend." There are few verses of 
Scripture of a doctrinal import, which can endure a 
treatment like this : there is no clause in a long Act of 
Parliament that can bear it. I claim, then, that the 
exposition shall be treated as a whole, and its clauses be 
viewed with reference to their place in an organic body* 
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And next I must remark that this exposition is' 
coached in technical language, and that language Latin; 
and thus our comparative ignorance of Latin theology^ 
and especially our want of familiarity with the Vul- 
gate may, not improbably, have led us astray in our 
conceptions of the formula. Let us therefore approach 
it, endeavouring to free ourselves from those earlier 
conceptions : let us try to look at it as if we had never 
known it in its English dress. 

(a) Is there any doubt that "ante omnia>" hefore 
all things, in verse 1, when brought into comparison 
with the verses relating to the judgment, means " first 
" of all " in order of time ? There is sufficient classical 
authority for such usagie in Suetonius' Nero, 32 : " ante 
omnia instituit...deinde...tunc." ''First he appointed 
'' so and so : then so and so : then so and so.*' And Dr 
Smith's Dictionary quotes Celsus, describing, I suppose, 
the visit of a physician : " oportet autem ante omnia os 
** nudare." The patient must, before any thing else, un^ 
cover his mouth. We have it in Luke xxL 12 : *' Be* 
" fore all these things they wiU lay their hands on you,** 
ante hcec omnia. My quotation from the French Missal 
puts faith in the same position : it is the gate of life ; 
the foundation-stone of salvation. Surely, then, Water- 
land is justified in saying that the words mean " in the 
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"first place. Faith goes before practice and is there- 
of ore first in order* :" or, as he quotes from Augustine^ 
" Credamus ergo fratres : hoc est primum prseceptum ; 
" hoc est initium religionis et vitsB nostrae, fixum habere. 
**cor in fide." "He that believeth and is baptized 
*^ shall be saved." So, we read of the faith of the earlier 
dispensation, *'He that cometh to God must believe 
" that He is." The passage found in our New Testament 
in Acts viii. #37, must not be quoted ; but we can have no 
hesitation in referring to Acts xvi. 31 : " Believe in the 
^' Lord Jesus and thou shalt be saved and thy house.'' 

We reject all thought that ''before all things" 
yneans here "chief of aU things." 

(6) The Vulgate of Mark xvL 16^ — ^the genuine* 

ness of which was never doubted during the middle 

ages — is, "Qui crediderit et baptizatus fuerit salvus 

"erit;" of Acts xvL 31, "Crede in Dominum Jesum 

" et salvus eris et domus tua ; " of 30, " Domini, quid 

" me oportet facere ut salvus fiam ? " the oi oco^ofievoi 

^ Waterland'B words are these, ni. 230, ed. 1848 : <* By the words, 
'* before all things, is meant in the first place. Faith goes before praC' 
** tice ; and is therefore first in order , though practice may be, oom- 
" paratively, more considerable, bshSl first in value, as the end is aboye 
** the meansy I suppose in the present day we might pimctuate the 
sentence thus : ** Faith goes before practice, and is therefore first in 
^* ordtr : though practice may be, comparatively, more considerable 
** taidfint in value, as the end is aboye the means." 



Meaning, of the word ^^salvus'\ 49 

of Acts iL 47, are represented as "Qui salvi fierent;" 
of 1 Cor. i. 18, " Qui salvi fiunt." The pregnant 
passage 1 Pet. iii. 21, thus; "Quod et nos nunc similis 
" formae salvos facit baptisma," ^' of the like figure baptism 
"does now make tis saved."" And a similar use of salvus 
is found in other places (not always) where the Greek 
ad^eiv or ad^eadai is found in the original I can 
scarcely conceive therefore that any intelligent person, 
who will bear in mind that the author or authors 
of the hymn Quicunque vult, were more familiar with 
the Latin Vulgate of the New Testament than we are 
with the English (because their minds were not dis- 
tracted as ours may be by the knowledge of the para- 
mount Greek original), can hesitate in accepting the 
statement, that the "Quicunque vult salvus esse" 
referred primarily to the candidate for baptism. 

(c) The hymn or address or symbol is thus framed 
:on the old hypothesis (alas, that I should call it old !), 
that our salvation begins here, that our life in Gk>d 
begins on earth ; that here it is that we pass from Death 
to Life. And it embodies another conception — old I fear, 
I must call this also — that they who refuse to believe the 
Son, who feel no need of Him and therefore lay not 
hold of the life He offers, abide in the state of Nature, 
and that state is a state of Death. Whatever bene- 
S. 4 
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volent Christians may say or think of this, they cannot 
deny that of the infidels of the day many accept this 
position as undoubted. "The Secularist, having done 
" his duty, lies down quietly to rest and sleeps the long 
" sleep from which there is no waking V I suppose he 
expects to sleep the same long sleep even if he has not 
done his duty. Thus the Secularist will not quarrel with 
the clause, " which faith, except a man do keep whole 
" and undefiled, without doubt he shall perish ever- 
" lastingly." Nor will the followers of that so-called 
philosopher, who looked forward to no immortality 
beyond the grave but such as his memory might 
find in the hearts of his friends. He conceived that 
all perish together. Thus we are under no necessity 
of justifying this clause to Secularists or Comtists. 
They cannot quarrel with our assertion so far as it 
affects them. We appear to say that we have no doubt 
on that on which they have no doubt themselves: 
and therefore we may leave them. For Christians and 
half-Christians the clause needs further explanation 
and justification. 

(c2) The Latin original runs : " Quam nisi quisque 

^ I copy a quotation from a secularist publication, contained in 
the speech of Dr Hessey at a late meeting of the Christian Knowledge 
Society. 



Keeping the Faith. 51 

"integram inviolatamque servaverit absque dubio in 
"ffitemum peribit." The next question is, what is 
meant by the phrase "fidem integram inviolatamque 
" servare" ? 

And the remark seems obvious that no one can be 
called upon "fidem servare," or be said "fidem servasse," 
who has not received the faith. Therefore, notwith- 
standing what I have just said in regard to the opinions 
of Secularists and Positivists, I contend that the 
clause has no concern with those who have never 
received the faith. You cannot call on a man to keep 
a thing which has never been oflfered to him. It can- 
not therefore be reasonably urged that when we repeat 
this verse we are speaking of men who have never had 
the opportunity of receiving the Catholic faith; or 
even of men who, having had the opportunity, have 
for some cause or other, some obstacle or other, known 
to God, unknown to us, found great or extreme diffi- 
culty in its reception. This distinction is warranted by 
Scripture. For examp]e, the disbelief which is followed 
by condemnation is not a want of belief, but either 
a refusal to believe, or a rejection of a faith once ac- 
cepted. The words in Mark xvi 16, are not 6 Se oi5 
irurreitov KaraKpidrjaeTaLy they are 6 Sk aTrurrriaa^ 
KOTotepidi^creTai. The Vulgate represents them with 

4—2 
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tolerable accuracy: "Qui vero non crediderit condeih- 

" nabitur," " but he that shall not have believed, shall 

"be condemned/' Shall not have believed what? — 
something that has been offered to him. Thus the 

OTTACTTta, which is condemned in Mark xvi. 14, and 
Romans xi, 20, 23, and Hebrews iii. 12, 19, is not 
simply an absence of belief (privatively) ; it is an un- 
willingness to believe, " a departing from God." And 
so I understand the words oi airi,aTov in Luke xii, 
46, 2 Cor. iv. 4, Titus i. 15, Apoc. xxi. 8. Indeed, if 
we accept the distinction between ov and fiff^ which is 
generally received — the former as referring merely to 
an objective fact, whilst the employment of the latter 
includes a reference to the subjective state of mind — 
I think we may say boldly, that no condemnation is 
attached in Scripture to those oXrive^ ov iriaievovacv 
(c£ Rom. x. 14) : the judgment is to?9 fJi^rj TnaTeiacuriv t§ 
oKvOeia (2 Thess. ii. 12). 

(e) But if the verse concerns those only who 
have received the faith and do not keep it, the ques- 
tion still remains to be answered — ^what is meant by 
^'keeping the faith"? The original is: "Quam nisi 
'^quisque integram inviolatamque servaverit;" what 
is meant by the words? We have two of them in 
tjje very interesting passage, 2 Tim. iv. 7: "Bonum 
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^'certamen certavi, cursum consummavi, fidem ser- 
" vavi : in reliquo reposita est mihi corona justitiae/' 
&c. Bishop Cotton was satisfied with the explanation 
which Dr Donaldson offered in his Christian Orthodoxy ^ 
p. 473, that the fidem servavi involved in it a decla- 
ration that the Apostle had observed the commands of 
Christ. Donaldson had compared the use of the Greek 
Tr)p€lv, and the Latin servare, in passages such as Matt, 
xix. 17 : I will add an example, John xv. 20, " If they 
"have kept my saying, they will keep yours also/* 
And interesting is it to note that he discovered in 
Cicero's Oration pro CobUo, v. 11, a passage where 
Catiline is represented as having exhibited the early 
part of his life, "integra atque inviolata." Thus the 
clause might have a moral reference. Dr Donaldson's 
opinion was strengthened by the words of S. Paul, 
1 Tim. v. 8, where, speaking of the man who throws 
off all care of his kindred, he says ttjv itIgtiv ijpvrfTcu, 
"he has denied the faith." Thus (if I may alter 
his sentence slightly) he conceived that the clause 
before us meant that " The Catholic faith is a neces- 
sary preliminary for a saving apprehension of the life 
offered through Jesus Christ; and the keeping of 
"that faith in a corresponding life is as necessary a 
" condition to the final salvation." 
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(/) To the truth of this statement few will object : 

but I find that few of my friends are satisfied that 
this can be the meaning of the verse before me. Must 
we be driven then to the hard way of regarding it? 
that way which we are told is the only way of inter- 
preting the clause — viz. that we here condemn to eternal 
destruction all who do not hold the Creed of the Church 
as we hold it ? that it is ** the obvious intention of the 
"Creed" according to "the meaning which it must 
"bear for all who accept its words without such a quali- 
"fication as is tantamount to a viHual repudiation, 
" that the most gentle and devout member of the Greek 
" Church camuit be saved, and withoub doubt shall perish 
" everlastingly** 1 Can we, who know our English formulae 
well, who know that the only anathema they contain is 
directed against such as presume to say that the death 
of Christ Jesus was not necessary to the salvation of 
all men, (for such is the meaning of our Article 
XVIII.)— can we suppose that in Article viii. the 
Reformers intended by one side-blow to pledge the 
Church of England to deny the salvability of all who 
belong to the Greek Church? a Church which is 
actually omitted from the list in Article xix. of those 
which " have erred in matters of faith" ? The improba- 
bility is so great, that I am driven to ask not whether 
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iri our belief on this subject "the purer Christianity of 
"the nineteenth century has triumphed over the im- 
" perfect Christianity of the earlier ages, and the chari- 
" table spirit of the present English Church prevailed 
*' over the harsh and obsolete meaning of the letter of 
" one of its inherited formularies," hu% whether in our 
ignoraDce of Latin theology we have not attached to 
the formularies a meaning which a greater knowledge 
and a greater carefulness would have held lis back 
from assigning to them — a meaning which the " letter " 
itself repudiates ? 

{g) For, ecclesiastically, there was a meaning atn 
tached to the word servare when applied to matters 
of faith, which has of late escaped attention. We 
have continued to fancy that to hold the faith and to 
keep the faith are synonymous terms; that servare fidem 
is equivalent to tenere fidem, — with that absence of all 
spirit of enquiry, that permits us to listen Sunday 
after Sunday to the grand prayer that '* The peace of 
" God, which passeth all understanding, may keep our 
"hearts and minds," without ever asking ourselves or 
others what the meaning of the word " keep " is here. 
Yet amongst theologians the sentence of Ambrose (^. 
52, § 5) was not unknown, " Credatur symbolo Aposto- 
"lorum quod ecclesia Bomana intemeratum semper 
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"custodit et aervat,'* even though the more uncertain 
meaning of the word in the heretical formula of Sir- 
mium, A.D. 357) escaped attention. The boast that 
"the Church of Rome ever guards and keeps unin-r 
" jured the Creed of the Apostles " ought to have led 
the more learned opponents of this Athanasian Exposi- 
tion to pause before they forced their interpretation on 
the clause before us. So in the formula of the Synod 
of Sirmium, "Trinitas semper servanda est," the words 
can scarcely mean aught else than that " the doctrine of 
'* the Trinity is always to be preserved " And to these 
expressions one document of the Reformation era affords 
a parallel passage. In the Helvetic Confession, after 
using the words relating to the Creeds which I have 
quoted on an earlier page, the writers proceed: "In this 
" fashion do we retain inviolate or entire the Christian 
" faith, — ad hunc modum retinemus inviolatam sive in- 
^' tegram fidem Christiauam, orthodoxam atque Catholi- 
" cam, scientes symbolis prsedictis nihil contineri quod 
'* non sit conforme verbo Dei et prorsus facit ad since- 
*' ram fidei explanationem/* — When the Church is desig- 
nated in our formularies as " librorum divinorum con- 
servatrix," " keeper of Holy Writ," who feels any doubt 
as to the meaning of the word " keeper"? And turning 
once again to the Epistles to Timothy, and to the 
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English land Vulgate translations of them, it seems to 
me that we may see now what the Apostle meant by 
his assertion that he "had kept the faith.'* Perhaps 
too, when we reflect on the temptations with which the 
Angels of the seven Churches were surrounded, we may 
fix a more definite meaning than hitherto we have 
done, on commendations and warnings such as these : 
" Thou hast kept my words and not denied my name ;'* 
"because thou hast kept the word of my patience, I 
" also will keep thee from the hour of temptation which 
" shall come upon all the world." 

(A) Thus it is not the duty of holding the faith that 
is enjoined in our clause 2, but the duty of preserving 
it in its integrity and purity. It is a duty of which 
S. Paul and S. John thought much ; of which in the 
present day many seem to think little. 

Yet surely we are not as yet prepared to exclude 
from our lessons at Church the anathema of S. Paul 
(Gal. i. 8, 9) : we do not as yet hear of any proposal to 
omit the warning of S. John (2 Ep. ver. 10) from his 
Epistle : the Church is not as yet released from the duty 
of " contending for the faith which was once delivered to 
" the saints ;" nor is it as yet prepared to consider that 
the primary duty of the authorities of the Church is 
?*to please men." Here in Cambridge we have been 
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told what we must give up to satisfy the requirements 
of the liberal party in the Church ; we are invited to 
"remove the dogmatic tests which exclude so many 
" from its communion ;" those who are anxious to 
undertake to minister that gospel which is the power 
of God unto salvation to every one that believeth, must 
be relieved from "all obligations to subscribe Ar- 
" tides or Canons" (we subscribe no Canons now); 
" the Liturgy must be made more acceptable," by per- 
mitting any minister, or minister and congregation 
jointly, to omit " passages which have been proved to 
"be a stumblingblock to the consciences of many;" 
"considering the deep offence which the Athanasian 
" Creed gives to large numbers of the laity," " it might 
" be omitted altogether." " As many sincere and pious 
" Christians do not assent, ex animo^ to all the clauses 
"whether of the Apostles' or Nicene Creed," there 
is no necessity, we are told, to recite them perpetually: 
still they might be retained, if, to " relieve both min- 
" ister and people from the obligation of expressing a 
" solemn assent to every doctrine contained in them," 
we might read them as we read a chapter from the 
Bible ; " Here followeth the Creed, commonly called 
" the Apostles' Creed." We may believe, but we must 
not speak, where our speaking will give offence to 



Preserve the Faith. 59 

any. Our duty seems to be to please men, even at the 
risk of forgetting that our Master is Christ. 

iy) I think it is well that we should know how 
far the eflEbrt to please men will carry us, if we foUoW 
the advice of friends of high culture and great 
ability. Whether you or I, or the clergy of this coun- 
try, or the laity of the Church of England, or the 
great masses of the Nonconformist bodies will con- 
ceive that the "faith" which the ministers of the 
Church will then be bound to preach, is worth the 
cost which is now devoted to them, may well be 
doubted. These proposals, put forward to save the 
endowments of the Church of England, must end in 
the sacrifice of those endowments, if the resident 
minister is to do only that which the resident land- 
owner ought to do. But this is not my question now : 
I am concerned with the meaning of this clause 2 in 
our Athanasian Creed : and I am not surprised that 
the gentleman, whose wishes and opinions I have 
quoted just now, should so far mistake the meaning 
of our clause as to have stated elsewhere that this 
Creed denounces " eternal punishment against all who 
" will not receive it ;" so easy is it for those who have 
not made Church history or Church language their 
study, to attach to words a meaning which they were 
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not intended to bear. **The search after truth," as 
Thucydides told us 2000 years ago, "is always ac- 
"companied with trouble and vexation; and we turn 
<*to that which is made ready to our hands." Men 
cannot bear the agony of doubt; they will not face 
the necessity for investigation ; they expect . every- 
thing to be made clear and plain for them, — even 
some, whom from their ability and position we should 
have expected to have entered on the struggle them* 
selves. A most distinguished member of my old 
College told me in a sermon, now one-and-thirty years 
ago, that the "craving after certainty and the willing- 
'*ness to embrace positiveness in its stead," was the 
source of almost all the conversions to the Church of 
Bome that had then taken place : " the craving after 
:' certainty " still continues ; but now, because we can* 
not have it in matters of faith (faith being the realiza- 
tion of the unseen), many give up positions of trust 
and toil and take refuge in an inactive life. 

(A:) But if I have succeeded in shewing that it is 
probable that the words of our clause 2 were intended 
to convey to the candidate for baptism a warning of 
the importance of preserving the Christian faith in 
its integrity and purity — in point of fact that they 
bear some analogy to the words we have so often used : 
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** We sign this child with the sign of the cross,* in token 
''that hereafter he shall not be ashamed to confess the 
^^ faith of Christ crucified'' — ^I am still compelled to 
acknowledge, that although there is no condemnation 
here of members of the Greek Church, there is a con- 
demnation of others. The words seem to me to have a 
direct bearing on those Christians in whose service- 
books they still are found — on the spiritual state of 
those, for instance, who, unwilling to keep whole and 
undefiled the faith of the early Apostles and early 
beUevers and even early Councils, have added to it, as 
essential to Church Communion, tenets such as have 
been adopted in the Church of Rome since the com- 
mencement of our Reformation, such as we have seen 
adopted in the present year. — And have they no bearing 
on ourselves, urged as we are, not indeed to add to the 
faith, but to give up everything at which people " take 
ofiFence " 1 

(i) But I must now draw your attention to another 
point which seems to me to justify still more my 
statement, that, taking this clause even in its gene- 
rally received meaning, the Creed or Exposition does 
not pronounce a condemnation to eternal death on 
the Arian or Eutychian, the older Apollinarian or the 
modem Greek. I have stated that the Exposition 
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must be coDsidered as forming a y^hole ; and its claused 
interpreted as the clauses of a penal Act of Parlia- 
ment are interpreted, that is, in the most favourable 
light to the party accused. We take 15 and 16 not 
separately but together; and so we treat 17 and 18; 
and so 3 to 26; thus I explain clause 2 by 28, **he 
" therefore that would be saved, let him thus think of 
"the Trinity." Is this latter "simple though serious 
"admonition," as it has been called \ consistent with a 
belief that unless a person does so believe, he will 
f' perish everlastingly"? Those who read it so must 
surely mistake the meaning of the second clause. The 
comparison of the two together shews that the Catholic 
faith, the preservation of which is enjoined under such 
fearful penalties in clause 2, cannot be identical with 
the belief recommended so gently in clause 28, if the 
language used in the one place must be held to be 

1 Dr George Miller's Observations, pp. 166 — 471, ed. 1825. I owe 
the quotation to the late very learned Frederick Martin. See General 
Introduction to the Apostolic Epistles j <fcc., by a Bishop^s Chaplain. 
Bell and Daldy, 1861, p. 122. Dr MiUer's words are quoted thus : 
*^ When the enforcement of the importance of the Catholic faith is to 
" be expressed [as in clause 2], no language can be too strong, be- 
** cause in that case our Saviour has Himself pronounced the sentence 
** of condemnation against unbelievers : but when, as in clause 28, 
" the object is to claim attention to the details of a human exposition 
" a simple though a serious admonition is aU which can be admitted." 
Unhappily the difference is lost to our English congregations. 
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consistent with the language used in the other: The 
Mystery of the Faith is one thing : our Exposition of 
.the Faith another. 

(m) So far in justification of those who inserted this 
clause into the exposition. But yet, after all that I 
have said, I must add that I would gladly see the 
clause removed. I do not think that its retention is 
required to keep the Clergy sound in the faith: no 
clause in an exposition or hymn will do this, if the 
lessons contained in S. Paul's, S. John's, S. Jude*s Epi- 
stles fail to do so. And I dread the moral effect of 
burdening our public formularies with language of a 
technical character, constantly and continually misun- 
derstood, and involving a denunciation of eternal death 
on some persons unknown. We find a cultivated theo- 
logian mistaking the meaning, and writing of the ''savage 
"intention of the curses." We find a bishop stating 
in the House of Lords that " every sincere and conscien- 
•' tious member of the Greek Church must, in the esti- 
** mation of every clergyman of the Church of England 
" who holds every point and iota in their literal sense, 
" perish everlastingly." If theologians and bishops have 
been so mistaken, can we hope that our laity at large 
will understand the clause correctly? Assertions like 
these I have no hesitation in putting on a par. with the 
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assertion of Hume, that in oar ISth Article, ''care is 
''taken to inculcate not only that no heathen, bow 
"yirtuoiis soever, can escape an endless state of the 
" most exquisite misery, but also that every one who 
" presumes to maintain that any pagan can possibly be 
''saved, is himself exposed to the penalty of eternal 
"perdition." They all proceed from a similar mis- 
understanding of the object of our formularies, and 
a similar inattention to the language in which they 
are couched. For look at this psalm or hymn in the 
light in which history places it : look at the titles by 
which it was most frequently designated in the ear- 
lier descriptions of it : regard it not as a Confession of 
our Faith, not as a Symbol, not as a Creed, but as an 
Exposition and Elxplanation of the Creed, and then 
the words of clause 2 against which our minds have been 
taught to revolt, assume a meaning very different from 
that which, we are incorrectly told, is "their literal 
" sense." The two introductory verses bring into strong 
relief the two sides of the future life of those to whom 
the preaching of the Faith has come : the one are savei ; 
the other perish. Whence is derived the thought? 
whence proceed the words ? They come from two pas- 
sages in S. Paul's epistles where the same contrast 
is drawn. In both passages he speaks of those alone to 
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whom the Gospel has been preached : he is not think- 
ing of the crowds of heathen to whom his word had 
never come: he refers to those alone who had heard 
the tnith proclaimed, and had received it, or rejected 
it. The one are described as "those who are being 
saved;" the other as ** those who are perishing." 
*' Christ did not send me to baptize, but to evangelize: 
"not in the wisdom of word, lest the cross of Christ 
" should be treated as of no importance. ^ For the word . 
"of the cross is to them that are perishing, foolishness: 
" but to us, who are being saved, it is a power of God." 
"We are a sweet savour of Christ to God in those that 
"are being saved and in those who are perishing: to 
"the one a savour from death unto death; to the other 
" a savour from life unto life ; and who is sufficient for 
"these things?" So said the framers of the Exposition 
before us: "Before you can consider yourself to be 
amongst the saved you must believe: if you do not 
keep what you have believed, you will perish." 

(n) I know the enormous difficulty which I shall 
have in convincing some of my contemporaries that 
such is the meaning of these two disputed verses : or 
again that the statements which follow were intepded 
to be regarded as an Exposition of that Faith, thp 
;reception and retention of which have ever )}een deemed 

8. 5 
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of momentous importance. For thus the document is 
deprived of its character of a Confession of the Faith, 
with which of comparatively late years it has been 
clothed. Yet it is not a Creed proper, for it does not 
commence with the significant words, «I believe:" ii 
is not a Symbol proper, because it is not, and never has 
been, a baptismal formula. We may accept it as a 
Symbol in the wider sense in which the Te Deum was 
regarded as a» Symbol by Luther : we may view it as 
a Creed, if we could call our Articles a Creed. But as 
a Creed proper, a Symbol proper, no one can correctly 
describe it. 

(o) There is one question more affecting this 
clause 2 to which I must draw your attention, and it is 
this: 

Did these words — "Which faith except a man pre- 
*' serve in its integrity and purity, without doubt he 
^* shall perish for ever" — ^form part of the Exposition as 
it originally appeared ? Would the Creed be consecutive 
without them ? Let us see : 

" Whosoever he is that would be saved, it is first of 
^' all necessary that he hold the Catholic Faith : 

*' And the Catholic Faith is this, that we worship 
" one God in Trinity, and Trinity in Unity." 

Thus it is possible that the clause may have been 
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an insertion-^— a note or remark, which has crept into 
the text. But surmises of this kind are scarcely satis- 
factory, without evidence to support them. Let us turn 
to our documents; and on this subject what can we 
learn from them ? 

(p) The Creed or Exposition comes to us resting 
on evidence of two descriptions : the one, that of the 
MSS. which contain it ; the other, that of early com- 
ments upon it or extracts from it. The evidence is 
of the same character as that which meets us in our 
attempts to fix the text of the New Testament : there 
too we have Manuscripts which contain it, entirely or 
in part ; there too we have ancient comments on large 
portions, and we have still more ancient extracts from 
it. Now these extracts were taken and these com- 
ments were made in years long preceding the date of 
the majority of our MSS., and critics have no doubt 
that in some passages the quotations are more trust- 
worthy than the MSS. For example : Origen (living 
230) is found to quote John xiii. 10 six times in his 
extant writings, in words diflfering from our accepted 
text. He read our Saviour's words thus : " He that hath 
"come out of the bath hath no need to wash himself, 
" but is entirely clean." No Greek MS. of the Gospel 
known twenty years ago had this reading: Were the 

5—2 
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manuscripts, or Origen's quotations, wrong ? When the 
Sinaitic manuscript was discovered by Tischendorf, it 
was found to agree with the quotations; and some 
old Latin translations agree with them too. So that 
here was an instance in which the quotations in a com- 
mentary turned out to be more satisfactory than any 
MS. known 20 years ago. So in regard to the Atha- 
nasian Creed: we have several MSS. of which Dr 
Waterland has given account, the oldest of which, so 
far as I can make out, was assigned by Muratori to the 
year 700. But he also gives what he considers to be a 
comment on the Creed by Venantius Fortunatus, who 
became Bishop of Poitiers towards the end of the sixth 
6entury. Of this comment two copies have come down 
to us; one was found in the Ambrosian Library by 
Muratori, entitled, " Expositio Fidei CathoHcse Fortu- 
** nati ;" the other is at Oxford, with the title, " Expo- 
"sitio in fide Catholica." The Ambrosian title is so 
ambiguous that Muratori was half inclined to consider 
that it represents the Creed to have been composed by 
Fortunatus : the question being whether it means " an 
Exposition of Fortunatus* Creed," or "Fortunatus* 
Exposition of the Creed." But to me the more inte* 
resting point is this — the two copies of this Exposition 
differ materially from each other; and the older or Ox« 
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ford MS. is much shorter than the later or Ambrosian 
MS. In the Oxford copy the words of clause 2 are not 
found ; in neither is there any explanation of the clause: 
and in neither copy is there any reference to, or ex- 
planation of, the clauses 28, 29 : " Qui vult ergo salvus 
'^esse» ita de Trinitate sentiat. Sed. necessarium est 
'' ad aeternam salutem ut incamationem quoque Domini 
^^ uQstri Jesu Christi fideliter credat," 

(g) Here again, as it appears to me, Waterland 
failed to see the import of the evidence which he 
collected. He not only omitted to take note of the 
differences between the MSS., but even after he had 
remarked that some of the words attributed by the 
Milanese MS. to Fortunatus, who died about A.D. 570, 
appear to Have beeti really copied from Alcuin, who 
died in 804, he took no further notice of the fact, nor 
observed what discredit it throws upon his view of the 
Ambrosian copy. Let us consider, however, the import 
of these documents. Neither of them contains the 
verse: "He therefore that would be saved, let him 
^* thus think of the Trinity ;" or the succeeding one : 
"Furthermore it is necessary,'* &c. The Oxford copy 
does not contain clause 2. The differences between 
the two copies are such as encourage me to regard 
them to some extent as independent documents; as 
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representing the condition of our Creed at two diflFerent 
dates, — ^before and after the time of Alcuin* Even 
at the later date the portions of the framework (as I 
have called it) now found, dividing the teaching on thci 
Incarnation from the teaching on the Trinity, had not 
been introduced. At the earlier diate the clause 2 
had not been inserted Thus our view of the Creed 
may be further modified. It may seem to you, as 
it seems to me, to have grown to its present form 
by a frequent series of accretions, being augmented 
to meet emergencies, as was our own Catechism* 
In fact in neither MS. are the clauses 21, 22, 23,—^ 
"The Father is made of none — ^the Son is of the 
" Father alone — ^the Holy Spirit is of the Father and 
"of the Son'* — noted where they now occur, although 
the teaching of them is contained at an earlier page : 
^y therefore may also have been inserted at a later 
epoch, probably, as my next illustration would shew, 
before the end of the century in which Alcuin died. 

Thus there is reason to doubt the antiquity and 
avihority of our second clause. 

(r) And the citations of the Creed by Hincmar, 
Archbishop of Rheims, who died in the year 882, support 
my view, that our first two clauises were introductory, 
and not parts of the Creed itself. They are contained 
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in a painful narrative (see Migne, Vol. cxxv. p. 616). 
He details how he offered Godeschalk on. his death- 
bed that "if he would believe on the Trinity as the 
" holy Catholick and Apdstolick Church believes, con- 
''fesses and preaches, saying, The Catholick faith is 
"this, that we worship one God in a Trinity of Per^ 
" sons and a Tiinity of Persons in unity of Deity " 
(reciting almost verbally our Creed until the end of 
clause 27, t. e. pausing before he comes to the clause, 
He therefore that would be saved) : "if he would so 
" believe in his hedrt, and so profess with his mouth, 
'^ and so subscribe with his hand before witnesses that 
" he believed and professed, then he should be absolved 
"and be restored to the partaking of the body and 
" blood of our Lord and to the communion of saints/' 
Godeschalk refused, as ^e know, and died in prison^ 
— ^Thus again HiACimar is silent on the denimciation 
of clause 2. He does not refer to it, as he probably 
would have done if it had then been received with 
the authority of the Church, In the twelfth century,, 
however, we find it acknowledged : the famous abbess 
Hildegard (who died about 1180) knew the words, and 
misinterpreted them» She taught that "every one 
"who wished to be saved should hold the faith 
" {tenedtf not servet) in ite integrity and purity, lest he 
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^should be cast into helL** The first instance, so far 
as I know, of the mistake which has been repeated so 
oftoi since, and has aroused such vehement protests 
during the last hundred and eighty years. 

The time has now oome for me to sum up the- 
points to which my iuTSstigations have led me. They 



(1) That our Articles were composed and published 
as a declaration of the fiith of the Churdi of En^and, 
and were nevo- intended (as their language shews) to- 
be made a test to be subscribed as we subscribe them 
now, or to be criticised firom that point of view. We 
might compare them» in this respect, with *the Deda- 
ration of Bjgfat.* 

(2) Tliat they should be int^qpreted in this fight, 
so that iC in anr mattin' of £ict thdr 6am»s fell into* 
enrar (as* fer example, in the r^R^^enoe to Augustine 
in Aitkle X£Dl\ wie need not be Twr much suipnsed 
at it. or OjMK^iTi^ that such an entNr affects the value 
taf the manifesto as such. It ontainlT docs not afieot 
the chanMtt- cf our subsmpixwL The trath of the 
OoGfftd. to the iidst of w^kh w^ bring the doelrine 
of the Chuichi is not inxvhyd in a mbtaka about 
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(3) That our Church accepted the Creeds, not 
because one was deemecl to have been composed by the 
Apostles, and another by the Council of Nicsea, and 
the third by Athanasius, but because '*they may be 
^ proved by most certain warrant of Holy Scripture," 
I will not raise any question here as to the clauses of 
the Athanasian Exposition which are included in this 
assertion ; I am ready to accept them all : only I say, 
that as I interpret the words ''life everlasting*' and 
" everlasting fire " of the Creed, by the corresponding 
words in S. Matthew's Gospel, so I interpret the words, 
^ saved " and " perish," by the corresponding wordff of 
S. Paul. 

But I state, 

(4) That in the interpretation of the Creed through- 
out, I accept the Latin original, atxd decline to be 
judged by our modem English version. I reject the- 
errors in that version, both those which have come from 
the Greek of Bryling, and those which have been intro-» 
duced from Luther^s German. 

(5) I have, I conceive, sufl&ciently shewn that tha 
Faith taught in the Creed commences with clause 3> 
terminating with clause 26 or 27; and begins again 
with clause 30 and ends with clause 41. These clauses 
contain a summary of all the results of the investigan 
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tions of early years at the Councils — ^whether of oecume- 
nical or national character — ^which the Churches of the 
West have received. The remaining clauses, that is, 
1, 2, 28, 29, and 42 are the words of the teacher, recom-. 
mending and enforcing the CathoHc Faith, the Faith of' 
the Church, his own Faith. They are not themselves 
parts of the Catholic Faith. 

(6) And even in regard to these I have maintained: 
that they must, in all fairness, be interpreted together; 
that whatever inconsistency there may appear to be, 
the mind of the author — ^if one author we conceive there 
to have been — ^must be learnt from the comparison of 
one verse with another. 

(7) I think I have also shewn that the Exposi* 
tion was probably intended, as other expositions Were, 
for the instruction of Catechumens; that it was> 
arranged in its rhythmical form in the hope that it 
would thus more easily fix itself in the memory of ita 
bearers ; and that, gradually increasing in length, it 
was, for the same purpose, at a period l^ter than Alcuiu 
and Hincmar, divided into two portions by the iiwer* 
tion of clauses 28 and 29. It then became a hymn of 
the Church, and was recited with alternating choirs. 

(8) I have shiewn that there is some doubt about 
the antiquity of clause 2 ; and 
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(9) I have also mentioned that/ even since our 
Eeformation, "the Creed" was sung as a hymn^ in 
addition to the Apostles' Creed* It was only in the 
year 1662 that it was recited as a Creed itself* 

And now may I add a few words as to the demand 
that we must give up the whole document, because the 
minds of some able and intelligent men are offended 
at parts of it? 

Neither by position nor mental constitution am I 
disposed to depreciate the value of ability and intel- 
ligence in the ministers of the Church of England; but 
I must confess that neither do my recollections of my 
earlier reading, nor my experiences of later . years, 
lead me to adopt the notion that ability and intelli* 
gence are mor^ needed in the Church than a deyoted^ 
and earnest, and prayerful life. I cannot forget that 
in the eiarliest ages of the Church, '' foolish things'* aa 
the world called them, " God chose out to confound the 
''wise*/' and the same law He manifests still. And 
idth reference to the subject now before me, I havQ 
often thought that a suggestion made, I think, by 
Mr Bobertson of Brighton, is intensely true — that 
the Church does not lose much by not having, in 
its ministry men *'who are weak in the faith;** it 
does not lose much for its work in the loss of men 
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who are so afraid of doing wrong that they never do 
anjrthing; who are so anxious lest their Foundation 
shall give way, that they can never baild upon it. 
Faith always implies some venture; it goes beyond the. 
visible and the demonstrated \ And, in my opinion, 
never was better advice given to any man than was 
given to Dr Arnold when he was entering on the 
ministiy: the clouds and films which come over us, 
intellectually and spiritually, in the college study and 
the curate's room, sink into insignificance when we 
throw ourselves into our schools and our cottages, and 
meet there with those to whom the Gospel of Christ 
is sent. The difficulties do not vanish ; they fall into 
the back ground. We see them, and see through 
them* And so it seems to me that in its work in 
the world the Church must treat these very scrupulous 
consciences as mistaken judgments ; it cannot diminish 
the intensity or the quality of the message which 
it has received from its Head in the hope of pre- 
venting men from taking oflfence*. — ^The preaching of 
the Cross was a stumblingblock to the Jews ; Paul 
was urged to give it up to gain more Jews to Jesus 
Christ. — ^Neither again ought we (I conceive) to pay 

^ We walk by faith, not by sight. 

' See Bomans xlt. and compare Gal. ii 6. 
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over-much attention to the remonstrances of others/ able 
and intelligent men again, who tell us that should the 
Church of England give up this Creed, they may have 
to seek their home elsewhere. Threats like these are 
unworthy of the occasion; they are unworthy of the 
men who are reported to have uttered them ; they are 
derogatory to the Church to which they are addressed 
The faith of the Church in the Holy Trinity and in 
the Incarnation would still remain embodied in our 
Prayers, our Hymns, our Life, even if this so-called 
Creed were removed. Thus I confess that I care not 
for personal services offered to us, if we will give up 
the Creed. I care not for personal secessions threatened, 
if we omit it from our service. The chief ministers 
of Christ ought to be indifferent to both suggestions ; 
above receiving a bribe, above being terrified by a 
threat. We cannot adulterate the message of the 
Gospel, either by addition or diminution. To do either 
would bring us under the denunciations of clause 2. If 
the truth of the Gospel remain, our point is achieved ; 
the mode of maintaining that truth is, comparatively, 
of little consequence. Our object is to lay the foimdation 
firm and deep and then build up the Body of Christ 

Two things remain: is the Creed true ? is it usefult 
In regard to its usefulness, the late Bishop of Calcutta 
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has told us of the advantage which it conferred on his 
eastern diocese. The words have often been referred 
to ; to a sermon of your deeply-respected relative, the 
late Bishop of Salisbury, I owe my first knowledge of 
them. You will not object to my putting them before 
you here ; 

** As in the case of the baptismal service, so in that 
" of the Athanasian Creed, there is much to be learned 
from coming to India. One who resides in the midst 
of a heathen nation begins to realize the state of 
" things in which the Apostles wrote those passages of 
"which the baptismal service is a faithful echo, and 
in which the primitive bishops and fathers of the 
Church drew up their confessions of faith. For the 
" errors rebuked in the Athanasian Creed resulted from 
" tendencies common to the human mind everywhere, 
" and especially prevalent in this country. We cannot 
" too strongly impress on those who recoil from its de- 
" finitions and distinctions, that its object was not to 
" limit but to widen the pale of the Church, which 
"various heretical sects were attempting to contract. 
" It contains no theory of the divine nature, but con- 
" tradicts certain false opinions about it, and states the 
" revealed truths of the Trinity and Incarnation with- 
" out any attempt to explain them. It especially cen- 
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•* sures four errors : the heresy of Arius^ who * divided 
" * the substance * of the Godhead by teaching that th6 
"Father was the supreme and the Son an inferior 
"deity; of Sabellius, who 'confounded the Persons* by 
** supposing that the Father took our nature as th6 
"Man Christ Jesus, and after dying for our salvation 
" operates on our hearts as the Holy Ghost ; of Nes- 
" torius, who so completely separated our Lord's divi- 
" nity and humanity as to teach that He is not one but 
" two Christs ; and of Apollinaris, who asserted that He 
" was not perfect Man, with a reasonable (or rational) 
" soul, but a Being in whom the Godhead supplied the 
" place of the human intellect. Now these four tend- 
" encies correspond to four forms of error which are in 
" full activity among us here. The chief cause of the 
"horror with which Arianism was regarded by the 
*' fathers of NicsBa was that it led directly back to the 
" polytheism from which Constantino had just delivered 
"the Boman empire. Had it prevailed, Christianity 
" would have been degraded into the worship of three 
" Gods, the Father, the Son, and the Holy Ghost, with 
** the Father as the Lord and Ruler of the other two. 
"Arianism therefore, so far as it was polytheistic, re- 
"sembled the religion of the common people of thils 
" country. The theory of Sabellius, fatal to the truths 
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**of Christ's mediation and atonement, arose from 
"that bare and unsympathizing monotheism, which 
" has since been erected by Mahomet into a rival and 
"hindrance to the Gospel. The foremost of Indian 
"sects in public spirit and intelligence inherit from 
*' their Persian ancestors the doctrine of two co-ordinate 
"independent principles, Ormuzd and Ahriman, Good 
"and Evil, with the first of which Spirit, and with 
" the other Matter, is immediately connected. From a 
" tendency to this very same error, Nestorius separated 
"altogether Christ's divine from His human nature, 
'* although such a view leads to the denial that this 
" world is redeemed from evil, and that man's body as 
"well as his soul and spirit must be consecrated to 
" God's service* • The creed of many among the edu- 
''cated classes of India and of not a few, I feat, in 
" Europe, is the theory of pantheism, which quenches 
" in us the love of God, since we cannot feel affection 
" for One who has no personal attributes, and which is 
" at last fatal to morality, by teaching that evil is only an 
" inferior stage of good, 'good in the making' as some 
" one has expressed it, so that the two are in fact iden- 
"ticaly each having alike its origin in God. From 
" pantheisticf sympathies Apollinaris, the precursor of 
" Eutyches, was led to merge Christ's manhood in His 
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''Godhead^ and to deny that He had a human souL 
" Now if we remember that all these heresies sprang 
" from tendencies which have given birth to separate 
"religions of widely-extended influence, in the midst 
" of which we in India are living, we may surely pause 
" before we expunge from the records of our Church an 
" ancient protest against the application of these tend- 
" encies to Christianity, since, whenever the educated 
" classes of this country generally embrace the Gospel, 
" there will be need of watchfulness, lest its simplicity 
" be perverted by the revival of errors which all had 
** their origin in Eastern philosophy^*' 

Bishop Cotton, you will note, stated that the tendencies 
of the human mind against which the Athanasian Creed 
was directed, are " common everywhere," though espe- 
cially prevailing in India. And surely they are not 
dormant in England. Indeed, are not the denunciations 
of this formula evidence, that some errors repudiated 
in it prevail around us and amongst us ? and amongst 
other errors, is not this most serious,— that whereas in 
other studies, botany and geology, philology and phy- 
siology, ordinary history and political economy. Truth is 
represented as worthy of the most searching efforts, 
in that which has worked the greatest social revolution 

^ Bishop Cotton's Charge, 1863, pp. 88—41. 
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which the world ever witnessed, it is, amongst many, 
regarded as unworthy of attention? and the study 
of the writings of the authors and instruments of this 
revolution is deemed unfit to occupy the mind of the 
philosopher? so that Truth in these questions is un- 
worthy of investigation, and if gained, is unworthy of 
retention ? Clearly our so-called Athanasian Creed is 
disliked by some, because it insists on our attending 
to facts, which it says are at the basis of all our hopes 
of future life. I thank God that it has compelled me 
listen. 

But the occasional recitation of the Creed is useful 
in another way. For this I need not go so far as India. 
I will speak of my experience as an Englishman, Few 
boys or girls of any intelligence can hear the words of 
the Gospels or Epistles without letting their minds rest 
upon passages which describe the character of Him 
who came to redeem their souls. He is now described 
as suffering hunger, thirst, weariness : now as mighty 
to save. Here He is spoken of as limited in know- 
ledge, there as knowing the thoughts of men : here as 
the Son of Man, there as the Son of GoD : here He 
states that " the Father is greater than I," there " that 
" all men should honour the Son, even as they honour 
"the Father." I cannot tell how their minds are 
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trained who never hear this Exposition of our Faith : 
I only know that as far back as my memory can 
stretch, the recitation has assisted me ; first filling me 
with a sense of awe and reverence, of wonder and 
mysteriousness, such as was a fitting accompaniment 
to my earliest prayer to "Our Father which is in 
" heaven :" and then, helping me in my later years 
to understand the Scriptures, and shewing me that 
my own difficulties had been anticipated by others hun- 
dreds of years ago. And now I bring the Exposition 
to the test of the Scriptures, and am satisfied that its 
statements and propositions are true. — Nor am I the 
only one who has learnt this from it. I know that the 
words of Dr Newman, which embody his recollec- 
tions of the Creed as used in our English Church, 
have stirred up similar feelings in other hearts ; these 
vibrate here in harmony with his. " The Athanasian 
"Creed is not a mere collection of notions however 
"momentous: it is a Psalm, a hymn of Praise, of 
"confession and of profound homage, parallel to the 
" Canticles of the elect in the Apocalypse. It appeals 
"to the imagination as much as to the intellect. It 
"is the war-song of faith, with which we first warn 
"ourselves, and then each other, and then all who 
" are within its hearing and the hearing of the Truth, 

6—2 



84 Dr Newman on the Creed. 

*'Who our God is, and how we must worship Him, 
" and how vast our responsibility will be if we know 
"what to believe, and yet believe not. It is 

*'The Psalm that gathers in one glorious lay 
All Chants that e'er from heaven to earth found way, 
Greed of the Saints, and anthem of the blest, 
And calm-breathed warning of the kindliest love 
That ever heaved a wakeful mother's breast. 

" For myself (Dr Newman proceeds) I have ever felt it 
" as the most simple and sublime, the most devotional 
" formulary to which Christianity has given birth, more 
"so than the Veni Greaixyr or the Te Deum, Even 
"the antithetical form of its sentences, which is a 
" stumblingblock to so many, as seeming to force and 
"to exult in forcing a mystery upon recalcitrating 
"minds, has to my mind, even naturally considered, 
"a very dififerent drift. Jt is intended as a check 
" upon our reasonings, lest they should rush on in one 
" direction beyond the limits of the truth, and it turns 
" them back into its opposite direction. Certainly it 
" implies a glorying in the mystery ; but it is not 
"simply a statement of the mystery for the sake of 
"the mysteriousness." Compare again the lectures 
on the Temptation of our Saviour by your old friend 
Dr Mill, with the hesitancy on the subject exhibited 
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by the eminent Author of the ai-ticle on Jesus in Dr 
Smith's Dictionary of the Bible, and you will see how 
the latter failed, for want of realizing the truth that 
Jesus was "perfect man." Remember how some of 
Dr Colenso's opponents have gone wrong in another 
detail, forgetting that the Church has, for fourteen 
hundred years, maintained that our Saviour was "of 
" a reasonable soul." And then ask, why is it that the 
notable work of Renan on the Life of Jesus has done 
so little mischief amongst members of our Church. 
The answer is, that we may regard it as the ablest 
work within our reach that exhibits the perfect Hu- 
manity of our Lord — but to us it succeeds not in de- 
tracting from our belief in His perfect Deity. For 
these causes do I struggle for the retention of the 
Creed even in our services. I do not want to drive 
it into a comer, because the laxity of the Roman 
Church in the observance of its ritual has permitted 
it so to be placed in its worship. — Once more, the 
entire "removal of the Creed would be a cause of 
"triumph to those who have gained no victory: it 
"would be a cause of distrust to tens of thousands 
" who would suppose that it was removed because its 
"doctrinal statements were false." It would create 
one more point of difference between the Church of 
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England and the Churches of the West, Eoman, Lu- 
theran, Evangelical in their earlier and purer character. 
The question with us is not the same as it was with 
the Episcopal Giurches of America when they were 
forced to claim their independence : they declined to 
introduce the Creed ; we are called upon to reject it. 

I have no doubt that, in the progress of " learning 
*'and liberty," the views which are now held of this 
Exposition will be modified, if only the authorities of 
the Church of England will attend to the fact that our 
present version is imperfect and unnecessarily oflfensive. 
But the final Report of the Ritual Commission has 
appeared after most of my pages have been in print : 
and I am surprised to find that even the liturgical 
scholars upon the Commission have made no allusion 
to the points to which I have drawn attention. It is 
too late to appeal to them in their collective capacity: 
I now lay the case before the laity and clergy and 
bishops of our Church. 

Very interesting is it to find how in the lapse of 
years points of bitter controversy sink into the back- 
ground. How great was the cry against the " boxes of 
*' whistles '' at the time of Laud 1 but how few are the 
dencfminations who do not now aim at having an organ 
in their places of worship. How great was the cry 
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against forms of prayer ! but all now know how apt 
so-called " extemporary prayer" is to sink into a form, 
and that even in Scotland an agitation has com- 
menced for permission publicly to use a prayer-book. 
The disputes in the Gorham case have resulted in the 
far wider spread of truth in regard to the meaning of 
baptism: the present questions on the Eucharist wi]l 
terminate in the wider spread of Apostolic Truth upon 
the subject : so I doubt not of the Athanasian Creed. 
Let us correct our version as we are bound to do. Let 
us regard the Creed, as it was regarded of old, as an 
Exhibition and Exposition of our Christian Faith, as a 
Profession rather than as a Confession, a psalm or hymn 
rather than a formulary: and let us, with or without 
this second clause, chant it, wherever we can chant the 
Te Deum. And let it not displace the so-called Creed 
of the Apostles, but on the greater festivals of our 
Church let it once more precede the recitation of the 
great Credo of the Western Communions: and then 
I believe most of our difficulties on the subject will 
gradually melt away, and we shall have the satisfaction 
of knowing that the urgent appeal of the great Apostle 
has not been neglected by us: *'But thou, O man of 
" God, flee these things ; but follow righteousness, piety, 
'' faiths love, patience^ meekness. Fight the good fight 
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*' of the faith : lay hold on that eternal life to which 
'^ thou hast been called, and hast confessed the good con- 
« fesaion in the presence of many witnesses. I charge 
" thee in the presence of that God who giveth life to 
"all things, and Girist Jesus who witnessed before 
"Pontius Pilate the good confession, that thou pre- 
" serve the commandment^, stainless, blameless, even 
" until the manifestation of our Lord Jesus Christ." 

The subjects which present themselves to my mind 
in connection with this Creed and the controversies to 
which it has given rise, are far too numerous to permit 
me to express an opinion upon them now. But there 
is one point on which I may find it difficult elsewhere 
to have occasion to write, and to it therefore I will 
draw your attention before I conclude. You may re- 
member that from time to time the remark has been 
made, that in its adoption of this Exposition as a Creed, 
our Church has infringed the rule of the Council of 
Chalcedon, which prohibited (it is alleged) the intro- 
duction of any other Creeds than those of Nicsea and 
Constantinople, The assertion has been made so fre- 
quently that it has deceived even some who, from their 
position and learning, I might have hoped, should 

^ The Vulgate has this : ^ nt i€TOt% mandatum." 
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have relieved me from the duty of correcting this mis- 
take*. 

I must, however, ask these objectors to look once 
more at the decree to which they refer, and to note that 
if their interpretation is correct, the Churches of the 
West are equally wrong in maintaining the Symbol we 
use in our daily service. The so-called Apostles' Creed, 
and the so-called Athanasian Creed, have histories in 
many respects similar. Their authors are unknown: 
their dates unknown : they are equally repudiated by 
the Churches of the East : they seem to exhibit simi- 
larly the results of the growth of centuries, and to be 
forbidden equally by the regulation before us. But 
the truth is that neither Creed is forbidden, — ^as the 
history of the ages since the fathers met at Chalcedon 
might suggest. The Council forbad that any person 
should compose or publish a diflferent faith (ere/)09 is 
the word used) : that is, a creed different in tenets 
from those which the Council had recited. "And if 
" any one did so offend, if he were a bishop, he was to 
" be deposed, if a clergyman, deprived of his Kkrjpo^y if. 
" a layman, he was to be excommunicated." Writing 
now away from my books, I cannot pretend to quote the 
precise words, but the circumstances are too deeply 
^ See Final Report of the Bitual Commission. 
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impressed upon my memory to permit me to hesitate 
on their import. The Council directed its objections 
against private creeds, such as might introduce opi- 
nions alien from the decisions of the Church. — ^Thus, 
supposing that we were bound by the ecclesiastical 
regulations of the four great Councils (which we are 
not), we should not break our obligation by using either 
of the two Creeds in question. They do not contain a 
faith diflferent from that which was accepted at the 
Council. Nor again has any one in our time, whether 
bishop, presbyter, or layman, transgressed the rule : the 
Creeds have been long ago accepted by half of Chris- 
tendom. The Council of Chalcedon could not prohibit 
future assemblies of like character or even of smaller 
dimensions, from following the course it had taken itself, 
and defending the faith which was once delivered to the 
saints. As errors arose, errors might still be met, as the 
fathers there assembled had met them, by an appeal 
to Scripture. — The objection, therefore, that in our use 
of the Athanasian Creed we are breaking a Canon of 
Chalcedon — ^an objection which I can scarcely regard as 
having been put forward in a serious spirit — ^may be 
dismissed entirely. 

And so may that other objection, that in our 
monthly recitation of the Creed we are condemning 
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members of the Greek Church. The apprehension 
may be banished from our minds. 

But it may be of importance to remember that as 
long as the Church of Rome permits the recitation 
of the Creed in its Cathedral and monastic churches, 
so long does it condemn its latest adherents and latest 
advisers. For where have we a more solemn warning 
to those who add to the Catholic faith, to those who 
diminish from it ? Where have we a more serious 
protest against the line of conduct which the more 
determined theologians of the Roman Commimion have 
followed for the last 330 years ? since it began to adopt 
as its ovm those tenets which at the time of the Diet 
of Augsburg were merely opinions of private divines ? 
since it rejected the name of " the Roman Church," 
with which it was contented in the early sessions of 
the Synod of Trent, and claimed to be the Catholic 
Church, the Church Universal ? No wonder that in 
its ordinary places of worship, parish-churches, this 
Symbolum SancH Athaudsii is pushed out of sight; 
for the teaching of the Symbol is in direct opposition 
to the teaching of the Pope. The Symbol declares 
what is necessary for me to believe if I desire to be 
saved : but the modem Church of Rome rejects this 
as insufficient ; the anathemas of the Council of Trent 
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require me to believe much more ; the doctrines that 
the Virgin was conceived without sin, and that the 
Roman Pontiflf is infallible, are now declared to be de 
fide. So entirely has the warning of this Creed been 
neglected and despised. 

Is this then the time for us to dismiss from our 
services this ancient protest against those who, having 
received the faith, decline to preserve it in its integrity 
and purity ? against those who refuse to keep it whole 
and undefiled ? Is the example of that Communion, 
which has done more than any number of avowed 
infidels, to dissociate the intellect of Europe from the 
service of Chiist*s Gospel, worthy of our imitation here? 
It seems to me that as the Church of Rome "has 
"nothing but anathemas for the development of the 
^* human mind," the duty of discovering, protecting, 
preserving the truth, devolves in greater measure upon 
the Church of England. But I do not think that this 
duty will be discharged the better, if we dissociate 
ourselves from the results of past investigations, and 
are ever renewing the struggles of former years. We 
may surely look for progress in Christian thought and 
Christian learning. As the ages go by, the mind of 
Christ ought to become more known to us, even on 
subjects which in earlier yeai's attracted not the atten- 
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tion which now they seem to us to merit. If we are 
satisfied that these Creeds contain true interpretations 
of the Christian documents, we may take our stand on 
them, and make them our starting point for further 
progress. From one Apostle there came a reproach to 
those who were ever learning and never able to come 
to the knowledge of the truth : from another there is 
a word of encouragement to aim at further progress. 

I shall add below a revised translation of the 
" Symbol." I should have much enjoyed the privilege 
of shewing that verse by verse the enunciation of the 
truth was forced out from Church writers by the oppo- 
sition and errors of others ; but I must forbear. 

You, my dear Dean, participate in the great distress 
of mind under which I have been labouring whilst 
these pages are passing through the press — ^kliowing 
the cause of that distress, you will sympathize in my 
desire to put forth my thoughts whilst life is spared 
me, and yet will not he surprised if those thoughts 
have flowed slowly, and the language in which they are 
conveyed has been heavy and constrained. 

But yet a loss like ours, drives u^ once more to 
consider, on what our hopes of eternal life depend; 
on what our belief in God's love is founded. The 
dogma of the modem philosopher *Hreats all the loftiest 
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" aspirations of men as idle dreams ; it robs us of all 
"consolation in sorrow, it turns hope into despair, it 
" strips life of its poetry and its charm, it makes the 
"sting of death irremediable and the victory of the 
" grave complete ;" yet this was the belief of ninety- 
nine out of every hundred, in times gone by. Was the 
belief of this vast majority true or false? Physical 
Science, to which we are referred by some as con- 
taining the panacea of every HI, gives no answer; 
and it can give none. Human feeliDgs give a vary- 
ing response ; they therefore cannot be trusted. The 
Secularist, as we have seen, "lies down to sleep the 
" sleep from which there is no awakening." In the 
hour of our sorrow, we fall back on the records of 
the life, and death, and resurrection of Jesus. We 
resort to the message of love He came to bring. 
Without Him, men expected to perish. With Him, 
we believe that we shall live. And as this Creed (as 
we call it) touches upon a part of His message on 
which the others are silent, so it reminds me, at 
times when it is read or chanted, that the Saviour 
came in order that they that believe on Him should 
not perish, but have everlasting life: it reminds me 
that that everlasting life is mine now, and that I must 
not let it go: and it reminds me too that he that 
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believeth not the Son (the words again are 6 /at) 
irLarevtov) has been condemned already, because he 
has not believed [firj TreiriarevKev) the name of the Son 
of God. It seems to tell me, that he that hath the Son 
of God hath life ; but he that hath not the Son of God 
hath not life. This is one element of the Truth re- 
vealed to us in Jesus : an element which we must not 
conceal, and which I cannot conceive to be exclusive 
of a full and firm belief in THE IMMEASURABLE LOVE 

OF God. 

Believe me to be, 

Yours ever very truly, 

C. A. SWAINSON. 

October 6, 1870. 
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THE ATHANASIAN CKEED. 

1. Whosoever he is that would be saved : first 

of all it is needful that he hold the 
Catholic Faith. 

2. Which Faith except a man shall preserve in its 

integrity and purity : without doubt he shall 
perish for ever. 

I. 

3. And the Catholic Faith is this : that we woi'ship 

one God in the Trinity and the Trinity in Unity ; 

4. Neither confusing the Persons ; nor separating the 

Substance. 

5. For the Person of the Father is one, the Person of the 

Son another : and the Person of the Holy Spirit 
another ; 

6. But the Godhead of the Father and of the Son and of 

the Holy Spirit is one : equal glory, coeternal 
majesty. 

7. Such as the Father is, such is the Son : such is the 

Holy Spirit ; 

8. The Father uncreate, the Son uncreate : the Holy 

Spirit uncreate ; 

9. The Father unlimited, the Son unlimited : the Holy 

Spirit unlimited ; 
10. The Father eternal, the Son eternal : the Holy Spirit 
eternal ; 

9 and 10 teach that we must exclude all conceptions of space and 
time in thinlring of God. 
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11. And still not three eternals : but one eternal ; 

12. As also not three uncreated nor three unlimited : but 

one uncreated and one unlimited. 

13. So likewise the Father Almighty^ the Son Almighty ; 

the Holy Spirit Almighty ; 

14. And still not three Almighties : but one Almighty. 

15. So the Father God, the Son God : the Holy Spirit 

God; 

16. And still not three Gods : but there is one CUkL 

17. So the Father is Lord, the Son Lord : the Holy Spirit 

Lord j 

18. And still not three Lords : but one Lord. 

19. Because as we are compelled by Christian Truth : to 

confess severally each one Person as God and 
Lord; 

20. So are we forbidden by the GathoHc Religion : to 

speak of three Gods or Lords. 

21. The Father is made of none: not created nor be- 

gotten ; 

22. The Son is of the Father alone : not made nor created 

but begotten \ 

23. The Holy Spirit is of the Father and the Son : not 

made nor created nor begotten, but proceeding. 

24. There is then one Father, not three Fathers ; one Son, 

not three Sons : one Holy Spirit, not three Holy 
Spirits. 

25. And in this Trinity there is nothing before or after : 

there is nothing greater or less ; 

26. But the whole three Persons are co-eternal together : 

and co-equal. 

7 
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27. So that ia all things, as has already above been said : 

the Unity in Trinity and the Trinity in Unity 
ought to be worshipped. 

28. He therefore that would be saved : let him 

THUS THINK OP THE TrINITY. 

II. 

29. But it is necessary to eternal Salvation : that 

HE ALSO believe FAITHFULLY THE INCARNATION 

OP OUR Lord Jesus Christ. 

30. It is then the right faith that we believe and 

CONFESS : THAT our Lord Jesus Christ, the Son of 
Ood, is God and Man. 

31. He is God of the Substance of the Father, begotten 

before all times : and he is Man of the Substance 
of his Mother, bom in time ; 

32. Perfect God, perfect Man : of a reasonable Soul and 

human Flesh subsisting ; 

33. Equal to the Father, as touching the Godhead : 

inferior to the Father, as touching the Manhood ; 

34. Who, though he be God and Man : yet is not two, but 

is one Christ ; 

35. And one, not by changing of the Godhead into Flesh : 

but by taking up of the Manhood into God ; 

36. One altogether ; not by confusion of the Substance : 

but by the oneness of the Person. 

37. For as the reasonable Soul and Flesh is one Man : so 

the God and Man is one Christ ; 

38. Who suffered for our salvation : descended into hell, 
* on the third day rose again from the dead ; 
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39. Ascended into heaven, sitteth at the right hand of 

God the Father Almighty : from thence he shall 
come to judge the quick and the dead. 

40. At whose coming all men have to rise with their 

bodies : and shall render an account of their own 
proper deeds ; 

41. And they who have done good deeds shall go into 

eternal life : but they who have done evil deeds, 
into eternal fira 

42. This is the Catholic Faith, which except a maij 

shall have faithfully and stedfastlt be- 
lieved, he shall not be able to be saved. 

m 

GLORY BE TO THE FATHER, AND TO THE SON : AND TO 

THE HOLY SPIRIT ; 
AS IT WAS IN THE BEGINNING, IS NOW, AND EVER ♦ 
' SHALL BE : WORLD WITHOUT END. 

AMEN. 



OAMBBIDGfl : PBINTBO BT 0. J. CLAT, H.A. AT THE UNIVEBSTTT FBBB8. 



September ^ 1870. 



IN COURSE OF PUBLICATION 

BY 

Messrs. RIVINGTON, 
waterloo place, london; 

HIGH STREET, OXFORD ; TRINITY STREET, CAMBRIDGE. 



Elements of Religion : Lectures deli- 

vered at St. James', Piccadilly, in Lent, 1870. 

By Henry Parry liddon, D.C.L., Canon of St. Paul's, and 
Ireland Professor of Exegesis in the University of Oxford. 
Crown 8yo. (/r? Preparation, ) 

A Plain Account of the English Bible, 

from the Earliest Times of its Translation to the Present Day. 

By John Henry Blunt, M.A., F.S.A., Vicar of Kennington, 
Oxford ; Author of "The History of the Reformation of the 
Church of England;" Editor of "The Annotated Book of 
Common Prayer," &c. 

Crown 8vo. y, 6d, 



J)(Ussrs. lEliDinston's i^fo publications 



The Origin and Development of Reli-- 

gious Belief. 

By S. Baring-Gtonld, M.A., Author of ''Curious Myths of 
the Middle Ages." 

Part I. Heathenism and Mosaism. 8vo. 15^. 

Part II. Christianity. (/« the Press.) 

The Pope and the Council. 

By Janus. Authorized Translation from the German. 
Third Edition^ revised. Crown 8vo. 7 J. dd. 

The Ammergau Passion Play. 

Reprinted, by permission, from the Times. "With some 
Introductory Remarks on the Origin and Dtevelopment of 
Miracle Plays, and some Practical Hints for the use of Intend- 
ing Visitors. 

By the Rev. Malcolm XacCoU, M.A., Chaplain to the Right 
Hon. Lord Napier, K.T. 

Secotid Edition. Crown 8vo. 2s. 6d, 

Letters from Rome on the Council 

By Quiriniu. Reprinted from the Allgemeine Zeitung, 
Authorized Translation. 

The First Series contains Preliminary History of the Council 
and Letters I. to XV. Crown 8vo. 3^. ()d. 

The Second Series contains Letters XVL to XXXIV. 
Crown 8vo. 3J. 6</. 
Volume I. will be completed in the Third Series^ now in the Press. 

The Church of God and the Bishops : 

An Essay suggested by the Convocation of the Vatican CounciL 
By Henry St. A. Von Liano. Authorized Translation. 

Crown 8vo. 4?. dd, 
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Our Lord's Passion ; 

being the Seventh Volume of a Devotional Commentary 
ON THE Gospel Narrative (v. page 28). 

By the Rev. Isaac WilliamB, B.D., late Fellow of Trinity 
College, Oxford. 

New Edition, Crown 8vo. %s. 

The First Book of Common Prayer 

of Edward VI. and the Ordinal of 1549; together with the 
Order of the Communion, 1548. 

Reprinted entire, and Edited by the Rev. Henry Basker- 
ville Walton, M.A., late Fellow and Tutor of Merton 
College. With Introduction by the Rev. Peter Goldsmith Medd, 
M. A., Senior Fellow and Tutor of University College, Oxford. 

Small 8vo. 6j. 

A Manual for the Sick ; with other 

Devotions. 

By Lancelot Andrewes, D.D., sometime Lord Bishop of 
"Winchester. 

Edited with a Preface by Henry Parry Liddon, D.C.L., 
Canon of St. Paul's. 
Second Edition, Large tj^e. "With Portrait. 24mo. is, 6d„ 

The Pursuit of Holiness : 

2l Sequel to "Thoughts on Personal Religion," intended to 
carry the Reader somewhat farther onward in the Spiritual Life. 
By Edward Meyrick Goulhom, D.D., Dean of Norwich. 
• Second Edition, Small 8vo. %s. 

Apostolical Succession in the Church 

of England. 

By the Rev. Arthur "W. Haddan, B.D., Rector of Barton-on- 
the-Heath, and late Fellow of Trinity College, Oxford. 

8vo. 1 2^*. 
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T/ie Priest to the Altar ; or, Aids to 

the Devout Celebration of Holy Communion ; chiefly after the 
Ancient Use of Sarum. 

Second Edition. Enlarged, Revised, and Re-arranged with 
the Secretae, Post-Communion, &c., appended to the Collects, 
Epistles, and Gospels, throughout the Year. 

8vo. yj". dd. 

Walter Kerr Hamilton : Bishop of 

Salisbury. A Sketch, Reprinted, with Additions and Correc- 
tions, from "The Guardian." 
By Henry Parry Liddon, D.C.L., Canon of St. Paul's. 

Second Edition. 8vo, limp cloth, ^s. 6d. 
Or, bound with the Sermon " Life in Death," y. 6d. 

Newman's (y. H.) Parochial and Plain 

Sermons. 

Edited by the Rev. W. J. Copeland, Rector of Famham, 
Essex. From the Text of the last Editions published by 
Messrs. Rivington. 

In 8 Vols. Crown 8vo. 5j. each. 

Newman s(y. H.) Sermons bearing upon 

Subjects of the Day. 

Edited by the Rev. W. J. Copeland, Rector of Famham, 
Essex. From the Text of the last Edition published by Messrs. 
Rivington. With Index of Dates of all the Sermons. 
Printed uniformly with the " Parochial and Plaiii Sermons." 
In One Volume. Crown 8vo. 5^. 

Brighstone Sermons. 

By George Moberly, D.C.L., Bishop of Salisbury. 
Second Edition, Crown 8vo. 7J. 6^. 
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The Characters of the Old Testament. 

In a Series of Sermons. 

By the Rev. Isaac WiUiams, B.D., late Fellow of Trinity 
College, Oxford. 

Nro) Edition, Crown 8vo. 5j. 



Female Characters of Holy Scripture. 

In a Series of Sermons. 

By the Rev. laaao WilliamB, B.D., late Fellow of Trinity 
College, Oxford. 

New Edition, Crown 8vo. 5^. 



The Divinity of our Lord and Saviour 

Jesus Christ ; being the Bampton Lectures for 1866. 

By Henry Parry liddon, D.C.L., Canon of St. Paul's, and 
Ireland Professor of Exegesis in the University of Oxford. 
Fourth Edition, Crown 8vo. 5j. 



Sermons preached before the University 

of Oxford. 

By Henry Parry Liddon, D.C.L., Canon of St. Paul's, and 
Ireland Professor of Exegesis in the University of Oxford. 
Third Edition^ revised. Crown 8vo. 5^. 



The Life of Madame Louise de France, 

Daughter of Louis XV., also known as the Mother Terese de 
S. Augustm. By the Author of " Tales of Kirkbeck." 

Crown Svo. dr. 
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yohn Wesley's Place in Church His- 

tory Determined, with the aid of Facts and Documents 
nnknown to, or unnoticed by, his Biographers. 

By E. Denny TJrlin, M.R.LA., of the Middle Temple, 
Barrister-at-Law. 
With a New and Authentic Portrait. Small 8vo. 5j. dd. 

The Treasury of Devotion : a Manual 

of Prayers for general and daily use. 

Compiled by a Priest. Edited by the Rev. T. T. Carter, 
M.A., Rector of Clewer, Berks. 

i6mo, limp cloth, 2j.; cloth extra, 2J. 6</. 
Bound with the Book of Common Prayer. 3J. dd. 

The Guide to Heaven : a Book of 

Prayers for every Want. For the Working Classes. 

Compiled by a Priest. Edited by the Rev. T. T. Carter, 
M. A., Rector of Clewer, Berks. 

Crown 8vo, limp cloth, u.; cloth extra, u. 6^. 

A Dominican Artist : a Sketch of the 

Life of the Rev. Pere Besson of the Order of St. Dominic 

By the Author of "Tales of Kirkbeck," **The Life of 
Madame Louise de France," &c. 

Crown 8vo. 9^. 

The Reformation of the Church of 

England; its History, Principles, and Results. a.d. 15 14 — 1547. 
By JoHn Henry BInnt, M.A., Vicar of Kennington, Oxford, 
Editor of "The Annotated Book of Common Prayer," 
Author of " Directorium Pastorale," &c., &c. 
Second Edition, Svo. its. 
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Tke Virgin's Lamp : 

Prayers and Devout Exercises for English Sisters, chiefly 
composed and selected by the late Rev. J. M. Neale, D.D., 
Founder of St. Margaret's, East Grinstead. 

Small 8vo. 3^. d^. 

Catechetical Notes and Class Questions^ 

Literal and Mystical ; chiefly on the Earlier Books of Holy 
Scripture. 

By the late Rev. J. X. Neale, D.D., Warden of Sackville 
College, East Grinstead. 

Crown 8vo. 5J. 

Sermons for Children; being Thirty- 

three short Readings, addressed to the Children of S. Mar« 

garet's Home, East Grinstead« 

By the late Rev. J. M. Veale, D.D., Warden of Sackville 

Collie. 

Second Edition, Small 8vo. y, 6d. 

The Witness of the Old Testament to 

Christ The Boyle Lectures for the Year 1868. 

By the Rev. Stanley Leatkes, M.A., Professor of Hebrew 
in King's College, London, and Incumbent of St. Philip's^ 
Regent Street. ^^ ^ 

The Witness of St. Paul to Christ ; 

being the Boyle Lectures for 1869. With an Appendix, on the 
Credibility of the Acts, in Reply to the Recent Strictures of 
Dr. Davidson. 

By the Rev. Stanley Leathes, M.A., Professor of Hebrew in 
Icing's College, London, and Incumbent of St Philip's, Regent 
Street 

8vo. I or. 6^. 
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Honors de Balzac. 

Edited, with. English Notes and Introductory Notice, by 
Henri Van Laun, formerly French Master at Cheltenham 
College, and now Master of the French Language and Litera- 
ture at the Edinburgh Academy. Being the first Volume of 
Selections from Modem French Authors. 

Crown 8vo. y. (yd, 

H. A. Taine. 

Edited, with English Notes and Introductory Notice, by 
Henri Van Lann, formerly French Master at Cheltenham 
College, and now Master of the French Language and Litera- 
ture at the Edinburgh Academy. Being the second Volume of 
Selections from Modem French Authors. 

Crown 8vo. jj. dd. 

The Greek Testament. 

With a Critically revised Text ; a Digest of Various Read- 
ings ; Marginal References to Verbal and Idiomatic Usage ; 
Prolegomena; and a Critical and Exegetical Commentary* 
For the use of Theological Students and Ministers. 
By Henry Alford, D.D., Dean of Canterbury. 

4 Vols. 8vo. I02J. 
The Volumes are sold separately as follows :— 
Vol. I. — The Four Gospels. Sixth Edition, 28j. 
Vol. II.— Acts to II. Corinthians. Fifth Edition, 24s. 
Vol. III.— Galatians to Philemon. Fourth Edition, iRr. 
Vol. IV, — Hebrews to Revelation. Fourth Edition, 32/. 

Dean Alford' s Greek Testament. 

With English Notes, intended for the Upper Forms of 
Schools, and for Pass-men at the Universities. Abridged by 
Bradley H. Alford, M.A., late Scholar of Trinity CoU^e, 
Cambridge. 

Crown 8vo. lar. dd, 
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Elementary Algebra. 

By James Hamblin Smith, M.A., Gonville and Caius 
College, and Lecturer at St. Peter's College, Cambridge. 

Second Edition^ Revised and Enlarged. Crown 8yo. 4r. 6^. 



Elementary Trigonometry. 

By James* Hamblin Smith, M.A., Gonville and Caius 
College, and Lecturer at St. Peter's College, Cambridge. 

Second Edition, Revised and Enlarged, Crown Svo. 4^. 6d, 

Elementary Statics. 

By James Hamblin Smith, M.A., Gonville and Caius 
College, and Lecturer at St. Peter's College, Cambridge. 

Royal Svo. 5^. 



Elementary Hydrostatics. 

By James Hamblin Smith, M.A., Gonville and Caius 
College, and Lecturer at St. Peter's College, Cambridge. 

Second Edition, Revised and Enlarged, Crown Svo. 3^. 



Arithmetic, Theoretical and Practical. 

By W. H. Girdlestone, M.A., of Christ's College, Cam- 
bridge, Principal of the Theological College, Gloucester. 

Second Edition, Revised and Enlarged. Crown Svo. df. dd. 

Also an Edition for Schools. Small Svo. 3^*. 6^. 



Classical Examination Papers. 

Edited, with Notes and References. By P. J. S*. Gantillon, 
M.A., sometime Scholar of St. John's College, Cambridge, 
Classical Master in Cheltenham College. 

Crown 8vo. *ls, 6cf. 

Materials and Models for Greek and 

Latin Prose Composition. Selected and arranged by J. T. 
Sargent, M.A., Tutor, late Fellow of Itfagdalen College, 
Oxford ; and T. F. Dallin, M. A., Fellow and Tutor of Queen's 
College, Oxford. 

Crown 8vo. (In the Press,) 

The Story of the Gospels. 

In a single Narrative, combined from the Four Evangelists, 
showing in a new translation their unity. To which is added a 
like continuous Narrative in the Original Greek. 

By the Rev. William Pound, M. A., late Fellow of St John's 
College, Cambridge, Principal of Appuldurcombe School, Isle 

of Wight 

In 2 Vols. 8vo. 36J. 

The Lyrics of Horace. 

Done into English Rhyme. By Thomas Charles Baring, M. A. , 
late Fellow of Brasenose College, Oxford. 

Small 4to. 7x. 

A Plain and Short History of England 

for Children : in Letters from a Father to his Son. With a 
Set of Questions at the end of each Letter. 
By George Da^ys, D.D., late Bishop of Peterborough. 
New Edition, with Twelve coloured lilustraiions. 
Square Crown 8vo. 3J. 6d. 
A Cheap Edition for Schools, with portrait of Edward VI. 

i8mo. I J*. 6d, 
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Memoir of the Right Rev. yohn 

Strachan, D.D., LL.D,, First Bishop of Toronto. 
By A. H. Betbune, D.D., D.C.L., his Successor in the See, 

8vo, loj. 



A Course of Lectures delivered to Can-- 

didates for Holy Orders, comprising a Summary of the whole 
System of Theology. To which is prefixed an Inaugural 
Address. 
By John Bandolph, D.D. (sometime Bishop of London). 

Vol. I. Natural and Revealed. 

Vol. II. HistoricaL 

Vol. III. Doctrinal. 

3 Vols. 8vo. 7^. 6</. each. 



History of the College of St. yohn the 

Evangelist, Cambridge. 

By Thomas Baker, B.D., Ejected Fellow. 

Edited for the Syndics of the University Press, by John 
E. B. Mayor, M.A., Fellow of St. John's College. 

2 Vols. 8vo. 24r. 



The Annotated Book of Common 

Prayer; being an Historical, Ritual, and Theological Com- 
mentary on the Devotional System of the Church of England. 
Edited by John Henry Blnnt, M. A. 

Fourth Edition, Imperial 8vo. 36J. 
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The Prayer Book Interleaved ; 

with Historical Illustrations and Explanatory Notes arranged 
parallel to the Text, by the Rev. W. M. Campion, D.D., Fellow 
and . Tutor of Queens' College and Rector of St Botolph's, 
and the Rev. W. J. Beamont, M.A., late Fellow of Trinity 
College, Cambridge. With a Preface by the Lord Bishop of 
Ely. 

Fifth Edition, Small 8vo. 7^. (id. 

Flowers and Festivals ; or, Directions 

for the Floral Decorations of Churches. With coloured Illus- 
trations. 

By W. A. Barrett, of S. Paul's Cathedral, late Clerk of 
Magdalen College, and Commoner of S. Mary Hall, Oxford. 

Square Crown 8vo. $s. 

Light in the Heart ; or, Short Medita- 

tions on Subjects which concern the Soul. Translated from 
the French. 
Edited by the Rev. W. J. Butler, M. A., Vicar of Wantage. 

i8mo. I J*, dd. 

Consoling Thoughts in Sickness. 

Edited by Henry Bailey, B.D., Warden of St. Augustine's 
College, Canterbury. 

Large type. Fine EdUion, Small 8vo. 2s. 6d, 
Also a Cheap Edition, u. 6d. ; or in Paper Cover, u. 

Sickness; its Trials and Blessings. 

Fine Edition^ on toned paper. Small 8vo. 3J. dd. 
Also a Cheap Edition, u. 6^., or in Paper Cover, \s. 
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He/p and Comfort for the Sick Poor. 

By the Author of " Sickness ; its Trials and Blessings." 
New Editioiu Small 8vo. \s. 

Hymns and Poems for the Sick and 

Suffering ; in connexion with the Service for the Visitation of 
the Sick. Selected from various Authors. 

Edited by T. V. Fosbery, M.A., Vicarof St. Giles's, Reading. 

New Edition. Small 8vo. 3J. iui. 

The Dogmatic P^aith: an Inquiry 

into the Relation subsisting between Revelation and Dogma. 

Being the Bampton Lectures for 1867. 

By Edward Garbett, M.A., Incumbent of Christ Church, 
Surbiton. 

Second Edition, Crown 8vo. 5J. 

Sketches of the Rites and Customs of 

the Greco- Russian Church. 

By H. C. Bomano£ With an Introductory Notice by the 
Author of * * The Heir of Redclyffe. " 

Second Edition, Crown 8vo. 7j'. dd. 

Household Theology: a Handbook of 

Religious Information respecting the Holy Bible, the Prayer 
Book, the Church, the Ministry, Divine Worship, the Creeds, 
&c. &c. 
By John Henry Blunt, M. A. 

Third Edition, Small 8vo. 5J. (>d. 
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Curious Myths of the Middle Ages. 

By 8. BarixLg-Gtonld, M.A., Author of "Post-Mediaeval 
Preachers," &c With Illustrations. 

New Edition, Complete in one Volume. 
Crown 8vo. dr. 

SoimSme : a Story of a JVilful Life. 

Small 8vo. 3^. ^<L 

The Happiness of the Blessed con- 

sidered as to the Particulars of their State : their Recognition 
of each other in that State : and its Differences of Degrees. 
To which are added Musings on the Church and Her Services. 
By Bichard Mant} D.D., sometime Lord Bishop of Down 
and Connor. 

Nroj Edition. Small 8vo. 3J. 6</. 

Anglo-Saxon Witness on Four Alleged 

Requisites for Holy Communion — Fasting, Water, Altar 

Lights, and Incense. 

By the Rev. J. Baron, M. A., Rector of Upton Scudamore, 

Wilts. 

8vo. 5J. 

Miscellaneous Poems. 

By Henry Francis Lyte, M. A. 

Neva Edition. Small 8vo. ^s. 

The History ofTonbridge School, from 

its Foundation in 1553 to the present Date. 
By Septimus Eivington, B.A., Trinity College, Oxford. 
With Illustrations. Small 4to. I4f. 



ICeiOwi, ^xfottr, ntr CanArDrgc 



Tke Holy Bible. 

With Notes and Introductions. 

By Chr. Wordsworth, D.D., Bishop of Lincoln. 

Imperial 8vo. 



Part £ s. d. 

I. Genesis and Exodus. Second Edit, i i o 
Vol. I. 38J. ^ IL Leviticus, Numbers, Deuteronomy. 

Second Edition 0180 

{III. Joshua, Judges, Ruth. ^<rft7«</^^i/. o 12 o 

IV. The Books of Samuel. ^^^^m/.E^i/. o 10 o 



{ 



V. The Books of Kings, Chronicles, 
VoL III. 21X. ^ Ezra, Nehemiah, Esther. Second 

Edition ... • . • , i i 



[. 21J. ^ 



{VL The Book of Job. Second Edition 090 

VII. The Book of Psalms. iSif^r^/idT^dfAt o 15 o 
VIII. Proverbs, Ecclesiastes, Song of 

Solomon o la o 

I* IX. Isaiah . o 12 6 

Vol.V.32J.6f/^ X. Jeremiah, Lamentations, and 

V Ezekiel i I o 

S XI. Daniel. {In Preparation,') 
Vol. VL ^ xiL The Minor Prophets ....0120 



Manual of Family Devotions ^ arranged 

from the Book of Common Prayer. 
By the Hon. Angiutiu Dnaoombe, D.D., Deaa of York. 
Printed in red and black. 
Small 8vo. 3^. dd. 
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Perranzabuloe, the Lost Church Found; 

or, The Chufch of England not a New Church, but Ancient, 
Apostolical, and Independent, and a Protesting Church Nine 
Hundred Years before the Reformation. 

By the Rev. C. T. CollinB Trelawny, M. A., formerly Rector of 
Timsbury, Somerset, and late Fellow of Balliol College, Oxford. 

Nro) Edition, Crown 8vo. With Illustrations. 3J. td. 

Annals of the Bodleian Library, Ox- 

ford, from its Foundation to A. D. 1867; containing an Account 
of the various collections of printed books and MSS. there pre- 
served ; with a brief Preliminary Sketch of the earlier Library 
of the University. 

By W. D. Hacray, M. A., Assistant in the Library, Chaplain 
of Magdalen and New Colleges. 

8vO. I2J. 

Catechesis ; or, Christian Instruction 

preparatory to Confirmation and First Communion. 
By Charles Wordsworth, D.C.L., Bishop of St. Andrew's. 
New Edition, Small 8vo. ax. 

JVarnings of the Holy Week, &c.; 

being a Course of Parochial Lectures for the Week before 
Easter and the Easter Festivals. 

By the Rev. W. Adams, M. A., late Vicar of St. Peter's-in- 
the-East, Oxford, and Fellow of Merton College. 

Sixth Edition, Small 8vo« 4r. dd, 

Petronilla ; and other Poems. 

By Frederick George Lee, D.C.L. 

Second Edition. Small Svo. 3^. 6^. 
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Consolatio ; or, Comfort for the 

Afflicted. 

Edited by the Rev. C. E. Kexmaway. With a Preface by 
Samnel Wilberforce, D. D., Lord Bishop of Winchester. 
New Edition. Small 8vo. 3J. 6^/. 

Plain Scriptural Thoughts on Holy 

Baptism. 

By the Rev. John Wallas, M.A., Perpetual Curate of 
Crosscrake, Westmoreland. 

Crown 8vo. dr. 

A Manual of Plain Devotions, adapted 

for Private and for Family Use. 

By the Rev. John Wallas, M.A., Perpetual Curate of 
Crosscrake, Westmoreland. 

Second Edition, Small 8vo. 2S. 

The Hillford Confirmation : a Tale. 

By M. C. PhiUpotts. 

i8mo. \s» 

The Greek Testament. 

With Notes and Introductions. 
By Chr. Wordsworth, D.D., Bishop of Lincoln. 
2 Vols. Impl. 8vo. 4/. 

The Parts may be had separately, as follows : — 
The Gospels, *ith Edition^ 2ix. 
The Acts, 5M Edition^ lor. 6^. 
St. Paul's Epistles, t^th Edition^ 31J. 6</. 
General Epistles, Revelation, and Indexes, ^rd Editiony lis. 
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Occasional Sermons. 

By Henry Parry Liddon, D.C.L., Canon of St. Paul's. 
Crown 8vo. (In Pre^ration*) 

From Morning to Evening : 

a Book for Invalids. 

From the French of M. L' AbW Henri Perreyve. Translated 

and adapted by an Associate of the Sisterhood of S. John 

Baptist, Clewer. 

Crown 8vo. 5J, 

Popular Objections to the Book of 

Common Prayer considered, in Four Sermons on the Sunday 
Lessons in Lent, the Commination Service, and the Athanasian 
Creed, with a Preface on the existing Lectionaiy. 
By Edward Heyriok Oonlbum, D.D., Dean di. Norwich. 
Second Edition, Small 8vo. 2s, 6d, 

Family Prayers : compiled from various 

sources (chiefly from Bishop Hamilton's Manual), and arranged 
on the Liturgical Principle. 
By Edward Keyriok QonlbnnL, D.D., Dean of Norwich. 
New Edition, Crown 8vo, large type, y. 6^. 
Cheap Edition, i6mo. ij*. 

The Annual Register: a Review of 

Public Events at Home and Abroad, for the Year 1869 ; being 
the Seventh Volume of an improved Series. 

Svob i8r. 
%• The Volumes for 1863 to 1868 may be had, price i&f. each, 

A Prose Translation of Virgil s Ec- 

logues and Geoigics. 
By an Oxford Graduate. 

Crown 8vo. ay. ^, 
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The Cambridge Paragraph Bible of the 

Authorized English Version, with the Text Revised by a Colla- 
tion of its Early and other Principal Editions, the TJse of the 
Italic type made Uniform, the Marginal References Re-model- 
led, and a Critical Introduction prefixed. 

By the Rev. F. H. Seriyener, M.A., Rector of St Gerrans; 
Editor of the Greek Testament, Codex Augiensis, &c. 
Edited for the Syndics of the University Press. 
Crown 4to. Part I, Genesis to Solomon's Song. 15J. . 

„ ,» II« Apocrypha and New Testament. 15J. 

,, „ III. Prophetical Books. (In the PtessJ) 

On writing paper, with one column of print and margin for MS. 
notes. Part I., 2cxr. ; Part II., 2Qr. 

Six Short Sermons onSin. Lent Lectures 

at S. Alban the Martyr, Holbom. 
By the Rev. Orby Shipley, M.A. 

Fourth Edition, Small 8vo. ix. 

Herbert Tresham : a Tale of the Great 

Rebellion. 

By the late Rev. X. IL Heale, D.D., sometime Scholar of 
Trinity College, Cambridge, and late Warden of Sackville 
College, East Grinsted. 

New Edition, Small 8vo. Jj. 6</. 

Quiet Moments: a Four IVeeks' Course 

of Thoughts and Meditations, before Evening Prayer and at 
Sunset. 

By Lady Charlotte Maria Pepys. 

New Edition, Small 8vo. 2f. 6^/. 

Morning Notes of Praise: 

A Series of Meditations upon the Morning Psalms. 
By Lady Charlotte Karia Pepys. 

New Edition. Small 8vo. %s, 6d. 

B 2 



^ Memoir of the late Henry Hoare, 

Esq., M.A, "With a Narrative of the Church Movements with 
which he was connected from 1848 to 1865, and more particu- 
larly of the Revival of Convocation* 
By James Bradby Sweet, M.A. 

8vo. \2S* 

Yesterday, To-day, and For Ever: a 

Poem in Twelve Books. 

By Edward Henry Bickereteth, M.A., Vicar of Christ 
Church Hampstead, and Chaplain to the Bishop of Ripon. 
Fourth Edition, Small 8vo. 6j. 

The Perfect Man; or, yesus an Example 

of Godly Life. 

By the Rev. Harry Jones, M. A., Incumbent of St. Luke's, 

Berwick Street 

Crown 8vo. y, 6d, 

The Commentaries of Gains. 

Translated with Notes by J. T. Abdy, LL.D., R^us Pro- 
fessor of Laws in the University of Cambridge, and Barrister-at- 
Law of the Norfolk Circuit : formerly Fellow of Trinity Hall ; 
and Bryan Walker, M.A., M.L. ; Fellow and Lecturer of 
Corpus Christi College, and Law Lecturer of St John^s Col- 
lege, Cambridge ; formerly Law Student of Trinity Hall and 
Chancellor's Legal Medallist 

Crown 8vo. I2J. 6^. 

Sacred Allegories : 

The Shadow of the Cross— The Distant Hills— The Old Man's 
Home — ^The King's Messengers. 

By the Rev. W. Adams, M.A., late Fellow of Merton 
College, Oxford. 

New Edition. "With Engravings from original designs by 
Charles W. Cope, R.A., John C. Horsley, A.R.A., Samuel 
Palmer, Birket Foster, and George E. Hicks. 

Small 4to. loj. 6^. 
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Liber Precum Publicarum EcclesicB 

Anglicanse. 

A anUelmo Bright, A.M., etPetro OoldBmith Kedd, A.M., 
Presbyteris, Collegii Universitatis in Acad. Oxon, Sociis, Latine 
redditus. 

New Edition^ with all the Rubrics in red. Small 8vo. 6j. 

Bible Readings for Family Prayer. 

By the Rev. W. H. Eldley, M. A., Rector of Hambleden. 

Crown 8vo. 
Old Testament — Genesis and Exodus. 7s» 
^, ^ , , ^ , / St Matthew and St. Mark. 2j. 
NewTestament,3^.6^. tst. Luke and St John. 2.. 

Devotional Commentary on the Gospel 

according to S. Matthew. 
Translated from the French of Pasquier Queinel. 

Crown 8vo. 7j. 6</. 

The Manor Farm : a Tale. 

By M. C. Phillpotti, Author of "The Hillford Confirmation." 
With Four Illustrations. Small 8vo. 5J. dd. 

The Religion y Discipline, and Rites of 

the Church of England. 

By John Coein, Bishop of Durham. Written at the instance 
of Edward Hyde, Earl of Clarendon. Now first published 
in English. By the Rev. Frederick Keyrick, M.A., Rector 
of Blickling and Erpingham ; Prebendary of Lincoln ; Ex- 
amining Chaplain to the Lord Bishop of Lincoln. 

Small 8vo. 2j. 



TAe New Testament for English 

Readers; containing the Authorized Version, with a revised 
English Text; Marginal References; and a Critical and 
Explanatory Commentary. 

By Henry Alford, D.D., Dean of Canterbury. 
% Vols, or 4 Parts, 8vo. 541. 6</. 

Separately, 
VoL I, Part L — ^The three first Gospels, with a Map. Second 
Edition, 12s, 

VoL I, Part IL — St John and the Acts. Second Edition, 
lor. 6^. 

VoL 2, Part L— The Epistles of St Paul, with a Map. Second 
Edition. i6j. 

VoL a. Part II. — Hebrews to Revelation. Second Edition, 
8vo. i6j. 

Thoughts on Personal Religion ; being 

a Treatise on the Christian Life in its Two Chief Elements, 
Devotion and Practice. 

By Edward Meyriok Gonlbum, D.D., Dean of Norwich. 
New Edition, Small 8vo. dr. 6d, 
An Edition for Presentation, Two Volumes, small 8vo. lor. 6</. 
Also a Cheap Edition. Small 8vo. 3^. 6d, 

Instructions for the Use of Candidates 

for Holy Orders and of the Parochial Clergy ; with Acts of 
Parliament relating to the same, and Forms proposed to be 
used. 

By Christopher^ Hodgten, M. A., Secretary to the Governors 
of Queen Anne*s Boimty. 

Ninth Editionj Revised and Enlarged, 8vo. i6x. 



J9UMX%* l&ibinston'is fitto ^ublicfttioiis 23 



THE "ASCETIC LIBRARY:" 

A Series of Translations of Spiritual Works for Devotional Reading 

from Catholic Sources. 

Edited by the Rev. Orby Shipley, M. A. 
Square Crown 8vo. 

TAe Mysteries of Mount Calvary, 

Translated from the Latin of Antonio de Guevara. 3^. (>d. 

Preparation for Death, 

Translated from the Italian of AlfonBO, Bishop of S. Agatha. 5^. 

Counsels on Holiness of Life, 

Translated from the Spanish of **The Sinner's Guide" by 
Luis de Granada. 5^. 

Examination of Conscience upon Special Subjects, 

Translated and abridged from the French of TronBon. ^s, 

KEYS TO CHRISTIAN KNOWLEDGE. 

Small 8vo. aj. 6^. each. 

A Key to the Knowledge and Use of the Book of 

Common Prayer. 
By John Henry Blnnt, M. A, 

A Key to the Knowledge and Use of the Holy Bible, 
By John Henry Bltmt^ M. A. 

A Key to the Knowledge of Church History, 

(Ancient.) 
Edited by John Henry Blnnt, M.A. 

A Key to the Narrative of the Four Gospels, 

By John Filkington Norris, M.A., Canon of Bristol, for- 
merly one of Her Majesty's Inspectors of Schools. 

^oniron, ^xfovTi, ann CamibrCtrgc 
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RIVINGTON'S DEVOTIONAL SERIES. 

Elegantly printed with red borders. i6mo. 2s, 6ii. each. 

Thomas a Kempis, Of the Imitation of Christ. 

Also a cheap Edition, without the red borders, is.^or in Cover ^ 6d. 

The Rule and Exercises of Holy Living, 

By Zvtvsrc$ Taylor, D.D., Bishop of Down, and Connor, and 
Dromore. 

Also a cheap Edition, without the red borders, u. 

The Rule and Exercises of Holy Dying, 

By Jeremy Taylor, D.D., Bishop of Down, and Connor, and 
Dromore. 

Also a cheap Edition, without the red borders, u. 

•;!,• The Holy Living and Holy Dying may be had bound together 

in One Volume. 5J., or without the red borders, 2j'. 6^. 

A Short and Plain Instruction for the better Under- 

standing of the Lord's Supper ; to which is annexed, the Office 
of the Holy Communion, with proper Helps and Directions. 
By Thomas Wilson, D.D., late Lord Bishop of Sodor and 

^^- Complete Edition. 

Also a cheap Edition, without the red borders, u., or in Cover, 6d. 

Introduction to the Devout Life, 

From the French of Saint Francis of Sales, Bishop and Prince 
of Geneva. ^ -^^^ Translation. 

A Practical Treatise concerning Evil Tlwughts: 

wherein their Nature, Origin, and Effect are distinctly con- 
sidered and explained, with many Useful Rules for restraining 
and suppressing such Thoughts : suited to the various conditions 
of Life, and the several Tempers of Mankind, more especially 
of melancholy Persons. 

By WilUam Cfhilcot, M. A. 

With Preface and Notes by Bichard Hooper, M. A., Vicar of 
Upton and Aston Upthorpe, Berks. 

IContion, ^xfotti, aiOr dDamirOrge 
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Imperial Svo. 21s. 
PART I. (containing A— K). 

DICTIONARY OF DOCTRINAL AND 
HISTORICAL THEOLOGY, 

BY VARIOUS WRITERS. 

EDITED BY THE 

Rev. JOHN HENRY BLUNT, M.A., F.S.A., 

EDITOR OF "the ANNOTATED BOOK OF COMMON PRAYER." 



THIS is the first portion of the " Siimmary of Theology 
and Ecclesiastical History,** which Messrs, Rivington pro- 
pose to publish as a ^^ Thesaurus Theologicus " for the 
Clergy and Reading Laity of the Church of England, 

It consists of original articles on all the important Doc- 
trines of Theology y and on other questions fiecessary for their 
further illustration, the articles being carefully written with 
a view to modem thought, as well as a respect for ancient 
authority. 

Part 11, y completing the Dictionary, is nearly ready, 
IContion, ^xfortr, antr (IDami&dTrsc 
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JVE W PAMPHLETS 

BY THE BISHOP OF ST. DAVID'S. 

A Charge delivered to the Clergy of the diocese 

of St David's, at his Tenth Visitation, October and November, 1869. 
With an Appendix, containing an answer to the question. What is Transub- 
stantiation ? Second Edition, 8vo. or. 6d, 

BY THE BISHOP OF LLANDAFF. 

A Charge delivered to the Clergy of the diocese of 

Llandaff, at his Seventh Visitation, August, X869. With an Appendix, con- 
tainiiig Notes on the Doctrine of the Objective Presence. Svo. ar. 

BY THE BISHOP OF BANGOR. 

A Charge delivered to the Clergy of the diocese of 

Bangor, at his Fourth Visitation, August, 1869. Svo. z^. 
BY THE BISHOP OF ROCHESTER. 

A Charge delivered to the Clergy and Churchwardens 

of the diocese of Rochester^ at his Primary Visitation, in October and 
November, 1869. 8vo. 6</. 

\ BY THE DEAN OF DURHAM. 

The Faith and Work of a Bishop: a Sermon, 

preached in Westminster Abbey, at the Consecration of the Bishops of 
Exeter, Bath and Wells, and the Falkland Islands, on St. Thomas's Day, 
December 2z, 1869. 8vo. u. 

BY CANON SEYMOUR. 

Sisterhoods, the Fruits of Christian Love : a Sermon, 

preached in St Mark's Church, Gloucester, on the anniversary of St Lucy's 
Home and Hospital, December 13, 1869. Published by request. Svo. 6d, 

BV CANON BRIGHT. 

Chris fs Presence amid Theological Studies : a Ser- 
mon, preached in the Parish Church of Cuddesdon, on the Anniversary 
Festival of Cuddesdoa College. Published by desire of the Lord Bishop of 
Oxford. Svo. td. 
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NE W PAMPHLETS 

BY CANON LIDDON. 

How to do Good: a Sermon preached in the Cat he- 

dral Church of St. Paul, May i8, 1870, at the 216th Anniversary Festival of 
the Sons of the Clergy. 8vo. ^td. 

Pauperism and the Love of God: a Sermon preached 

at St. Paul's, Knightsbridge, on the Second Sunday after Trinity, 1870, for 
the Convalescent Hospital at Ascot. Published by request. 8vo. \s. 

The Mcdel of our New Life: a Sermqn preached at 

the Special Evening Service in Sl Paul's Cathedral on Easter Day, 1870. 
8va yi.t or as. 6d. per dozen. 

BY ARCHDEACON BICKERSTETH. 

A Charge delivered at his Eleventh Visitation of 

the Archdeaconry of Buckingham, in May and June, 1870. Published by 
request of the Clergy and Churchwardens. 8vo. is. 

BY THE REV. W. H. FREMANTLE. 

Lay Power in Parishes ; the most needed Church . 

Reform. 8vo. is. • 

BY THE RIGHT HO^. SIR ROBERT PHILLIMORE, D.C.L. 

Judgment delivered by the Right Hon, Sir Robert 

Phillimore, D.C.L., Official Principal of the Arches Court of Canterbury, in 
the case of the Office of the Judge promoted by Sheppard v. Bennett Edited * 
by Walter G. F. Phillimore, B.C.L., of the Middle Temple, Barristet-at- 
Law ; Fellow of All Souls' College, yid Vinerian Scholar, Oxford. 8vo. 
2f . 6d, 



The Reformation of the Church ^f England 

Ca.d. 1514 — 1547] ; a Review, Repriftted by Permission from the "Times," 
of February 27th and March xst, 1869. Second Edition, 8vo. 6^. 

, ^ 
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A'oTV Complete in Eight Volume^ crown Svo, $s. each, 
A NEW. AND. UNIFORM EDITION OF 

A DEVOTIONAL COMMENTARY 

ON THE 

GOSPEL NARRATIVE.- 

BY THE 

Rev. ISAAC WILLIAMS, B.D. 

« FORMERLY FELLOW OF TRINITY COLLEGE, OXFORD. 



THOUGHTS on the STUDY of tke 'HOLY GOSPELS. 

CHARACTERISTIC DIFFERENCES IN MENTIO|f OF ANGiBt£ IN THE GOSPELS. 

THE FOUR GOSPELS. PLACES OF OUR LORD's ABODE AND 

OUR lord's MANIFESTATIONS OF MINISTRY. 

HIMSELF. OUX lord's MODE OF DEALING WITH 

TH» RULE OF SCRIPTURAL INTERPRE- HIS APOSTLES. 

TATION FURNISHED BY OUR LORD. CONCLUSION. 
ANALOGIES OF THE GOSPEL. 

A HARMONY of the FOTJr EVANGELISTS. 

OUR lord's NATIVI-BY. THE HOLY WEEK. 

OUR lord's MINISTRY— SECOND YEAR. OUR LORD'S PASSION. 

OUR lord's ministry — THIRD YEAR. OUR LORD's RESURRECTION. 



IConiron, ®xfo|tr, anil CamtiriTigc 



iWessrs. Btotngton's i^io ^ubUcatfons 



29 



OUR LORD'S NATIVITY, 



THE BIRTH AT BETHLEHEM. 
THE BAPTISM IN JORDAN. 



THE FIRST PASSOVER. 



OUR LORD'S MINISTRY. SECOND YEAR. 



THE SECOND PASSOVER. 
CHRIST WITH THE TWELVE. 



THE TWELVE SENT FORTH. 



OUR LORD'S MINISTRY. THIRD YEAJl. 



• 



TEACHING IN GAULEE. 
TEACHING AT JERUSALEM. 



LAST JOURNEY FROM GALILEE TO 
JERUSALEM. 



THE HOLY WEEK. 



THE APPROACH TO JERUSALEM. THE DISCOURSE ON THE MOUNT OF 

THE TEACHING IN THE TEMPLE. OLIVES. 

THE LAST SUPPER. 



OUR LORD'S PASSION. 



THE HOUR OF DARKMBSS. 
THE AGONY. 
THE APPREHENSION. 
THE CONDEMKATION. 



THE DAY OF SORROWS. 
THE HALL OF JUBGMENT. 
THE CRUCIFIXION. 
THE SEPULTURE. 



OUR LORD'S RESURRECTION. 



THE DAY OF DAYS. 
THE GRAVE VISITED. 
CHRIST APPEARING. 
THE GOING TO EMMAUS. 
THE FORTY DAYS. 



THt APOSTLES ASSEMBLED. 
TAb LAK^ in GALILEE. 
THE MOUNTAIN IN GALILEE. 
THE RETURN FROM GALILEB^ 



ICoiOrotii ^xfonr, Bvitf Cami^rCtrs; 
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CATENA CLASSICORUM, 

A SERIES OF CLASSICAL AUTHORS, 

EDITED BY MEMBERS OF BOTH UNIVERSITIES UNpER 

THE DIRECTION OF 

THE REV. ARTIKJR HOLMES, M.A. 

■BLBOW AND LBCTURBR OF CLARB COLLEGE, CAMBRIDGE, LECTURER AND LATE 

FELLOW OF ST. JOHM'S COLLEGE, 

AND 

THE REV. CHARLES BIGG, M.A. 

LATE SENIOR STUDENT AND TUTOR OF CHRIST CHURCH, OXFORD, SECOND 
CLASSICAL MASTER OF CHELTENHAM COLLEGE. 

Crow» 8vo. 

The following Parts have been already published :~ 

SOPHOCLIS TRAGOEDIAE, 

Edited by R. C. Jebb, M. A. Fellow and Assistant Tutor of Trinity 
College, Cambridge. 
, [Part I. The Electra. 3s, 6d. Part II. The Ajax. 3J. 6(/. 

JUVENALIS SATIRAE, 

Edited by G. A. SiMCOX, M.A. Fellow and Classical Lecturer of 
Queen's College, Oxford. [Thirteen Satires. 3s, 6d. 

THUCYDipiS HISTORIA, 

Edited by Charles Bigg, M. A late Senior Student and Tutor of 
Christ Church, Oxford, Second Classical Master of Chelten< 
ham College. 

[VoL I. Books I. and II. with Introductions. 6j. 

— — - - - - - 



CATENA CLASSICORUM (conHnued), 

DEMOSTHENIS ORATIONES PUBLICAE, 

Edited by G. H. Heslof, M.A. late Fellow and Assistant Tutor 
of Queen's College, Oxford. Head Master of St. Bees. 

[Parts I. & 11.^ The Olynthiacs and the Philippics. 41. dd^ 

ARISTOPHANIS COMOEDIAE, 

Edited by W. C. Green, M.A. late Fellow of King's College,. 
Cambridge. Classical Lecturer at Queens' College. 

[Part I. The Achamians and the Knights. \s^ 

[Part II. The Clouds. 3J.6r/. 

[Part III. The Wasps. 3J. 6^. 

An Edition of The Archamians and the Knights, Revised and. 
especially adapted for Use in Schools. 4J-. 

ISOCRATIS ORATIONES, 

Edited by John Edwin Sandys, M.A. Fellow and Tutor of 
St John's College, and Classical Lecturer at Jesus College,. 
Cambridge. 

[Part I. Ad Demonicum et Panegyricus. 4^. 6^. 

A PERSII FLACCI SATIRARUM LIBER, 

Edited by A. Pretor, M.A., of Trinity College, Cambridge, 
Classical Lecturer of Trinity Hall. 3J-. td, 

HOMERI ILIAS, 
Edited by S. H. Reynolds, M.A. Fellow and Tutor of Brasenose 
College, Oxford. [Vol. I. Books I. to XII. 6x. 

TERENTI COMOEDIAE, 

Edited by T. L. Papillon, M. A. Fellow and Classical Lecturer of 
Merton College, Oxford. [Part I. Andria et Eunuchus. 4J. (>d. 
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CATENA, CLASSICORUM. 
The following Parts are in course of preparation:^ 

PLATONIS PHAEDO, 
Edited by Alfred BarAy, D.D. late Fellow of Trinity College, 
Cambridge ; Principal of King's College, London. 

DEMOSTHENIS ORATIDNES PUBLICAE, 

Edited by G. H. HB6LOP, M.A. late Fellow and Assistant Tutor 
of Queen's College, Oxford ; Head Master of St Bees. 

.[Part III. De Falsa L^:atione. 

MARTIALIS EPIGRAMMATA, 

Edited by George Butler, M. A. Principal of Liverpool College ; 
late Fellow "of Exeter College, Oxford. 

DEMOSTHENIS ORATIONES PRIVATAE, 

'lEdited by Arthur Holmes, M.A. Fellow and Lecturer of Clare 
College, Cambridge. [Part I. De Corond. 

HORATI OPERA, 

Edited by J. M. Marshall, M.A. Fellow and late Lecturer of 
Brasenose College, Oxford ; one of the Masters in Clifton 
College. 

HERODOTI HISTORIA, 

Edited by H. G. Woods, M.A Fellow and Tutor of Trinity 
College, Oxford. 

TACITI HISTORIAE, 

Edited by W. H. SiMCOX, M. A Fellow and Lecturer of Queen's 
College, Oxford. 

OVIDI TRISTIA, 
Edited by Oscar Browning, M.A Fellow of King's College, 
Cambridge ; and Assistant Master at Eton College. 

CICERONIS ORATIONES, 
Edited by Charles Edward Graves, M.A. Classical Lecturer 
and late Fellow of St. John's College, Cambridge. 

[Part I. Pro P. Sextio. 
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